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THE AUTHOR

Imam Muhammad Nasir al-Din al-Albani
May Allah have mercy upon him -

His Name and Lineage:

He was Muhammad Nasir al-Din Ibn Niah Ibn Adam Najati,
al-Albani by birth, al-Dimashgqi by residence and al-Urduni (from
Jordan) due to his migration and place of death. He was born into
a poot family in the city of Ashkodera, the capital of Albania, in
the year 13324 (1914“%) and it is to this country that he ascribes
himself. His father was al-Hajj Nah, from the major Hanafi schol-
ars of his land. During Ahmad Zogu’s reign of Albania there was
severe oppression of the Muslims of that land. Due to this, the
Shaykh’s family migrated to Damascus, Syria and it is thete that
he and his family took residence. '

His Educational Background and Teachers:

His first Shaykh was his father, al-Hajj Nah Najati, who himself
had completed Shari‘ah studies in Istanbul, returning to Albania as
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Imam Mubammad Nasir al-Din al-Albani

one of its Hanafi scholars. Under his father’s guidance, the Shaykh
studied Qur’an, Zgwid, Arabic language as well as Hanafi figh.

He further studied Hanafi figh and Arabic language under Shaykh
Sa‘id al-Burhan.

He would attend the lectures of Imam ‘Abdul-Fattah and Shaykh
Tawfiq al-Barzah.

The Shaykh met the late hadith master, Ahmad Shakir, with
whom he participated in knowledge based discussions on hadith
and its research. '

He met the late Indian padith scholar, Shaykh ‘Abdul-Samad
Sharf al-Din, who himself had referenced the hadith to the first
volume of al-Nasa’T’s Sunan al-Kubri as well as al-Mizzi’s monu-
mental Tubfat ul-Ashraf, and they continued to exchange letters on
matters of knowledge. In one such letter, Shaykh ‘Abdul-Samad
expressed his belief that al-Albani was the greatest badith scholar
of the time.

In recognition of his knowledge of jadith, he was commissioned
as far back as 1955 by the Faculty of Shariahat Damascus Univer-
sity to carry out detailed analysis and research into hadith related
to buying and selling and other business related transactions.

Shaykh al-Albani does have zzga from a number of scholars.
From amongst the most famous of them Shaykh Muhammad
Raghib al-Tabbakh, the historian and Mubaddith of Halab and
Shaykh Bahjatul Baytar (through whom his Zs#ad stretches back
to Imam Ahmad).

He would correspond with numerous scholars, particularly those
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from India and Pakistan, discussing matters related to hadith and
the religion in general, including Shaykh Muhammad Zamzami
from Morocco and ‘Ubaydullah Rahman, the author of Mzrqat
al-Mafatih Sharh Mushkila al-Masabib.

His skill in padith is attested to by a host of qualified scholars,
including Dr. Amin al-Misti, head of Islamic Studies at Madinah
University who considered himself to be one of the Shaykh’s
students; also Dr. Subhi al-Salah, former head of Hadith Sci-
ences at the University of Damascus; Dr. Ahmad al-Asal, head
of Islamic Studies at Riyadh University; the late Pakistani padith
scholar, A/lamah Badi al-Din Shah al-Sindi; Shaykh Muhammad
Tayyib Awkij, former head of 7afsir and Hadith at the University
of Ankarah in Turkey; not to mention many others.

After a number of his works appeared in print, the Shaykh was
chosen to teach hadith at the new Islamic University of Madinah
for three years from 1381 to 1383H where he was also a member
of University board. After this he returned to his former studies
and work in the Zabiriyyab library. His love for Madinah University
is evidenced by the fact that he bequeathed his entire personal
library to the University.

After carrying out an analysis of the badith in Ibn Khuzaymah’s
Sapih, the Indian badith scholar, Muhammad Mustafa Azami thead
of Hadith Science in Makkah), chose al-Albani to verify and re-
check his analysis and the work is currently published in 4 volumes
containing both their comments. This is an indication of the level
of trust placed in al-Albani’s hadith ability by other scholars.

16



Imam Mubammad Nasir al-Din al-Albani

His Works:

The Shaykh’s printed works, mainly in the field of hadith and its
sciences, number over hundred books running into many volumes!
He left behind him in manuscript form at least a further seventy
works. Just to mention a few of the published works: Da%f Abi
Dawid, Da'if ibn Majah, Da%f al-Jami as-Saghir, Daf al-Targhib
wal-1arhib [2 vols.], Zilal al-Jannab, Ghayatu-I-Maram, Irwa’ al-Ghalil
[9 vols.], Sahih Abi Dawid [4 vols.), Sabih Adab al-Mufrad [3 vols.],
Sahib ibn Majah [4 vols.], Sabib al-Jami‘ al-Saghir |2 vols.), Sapib al-
Tirmidhi [4~vols.), Sabih al-Targhib wal-Tarhib [4 vols.), Silsilah Abadith
al-Sahihah [11 vols.), Silsilah abadith al-Da'ifab [14 vols.], Tamam al-
Minnab, al-1asfiyah wal-Tarbiyah, al-1awassuln: Anwanbu wa-Abkamubu,
Talkhis Abkam al-Jana’iz, al-‘Aqidab al-Tabawiyyah Sharh wal-1a'%g,
Sifah Salat al-INabi, Salah nl-Tarawih Salat al-Nabawi and many

othets.

The Scholars Praise for Him:

The senior scholars and Imams of this time praised him and they
would ask him questions, go to visit him, seek religious verdicts
from him and exchange letters with him.

Shaykh ‘Abdul-‘Aziz al-Hudda said: “The Shaykh, the great
scholar, the ocean (of knowledge).’

Muhammad al-Amin al-Shangiti - used to respect Shaykh al-
Albani so much to the point that when he would see him passing
by, and he was giving his class in the zagjid of Madinah, he would

stop his class to stand and give Sa/am to him out of respect for
him.’ '

17
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The great scholar, the teacher, Muhibb-al-Din al-Khatib said:
‘And from the callers to the Sunnah who devoted their lives to
reviving it was our brother Muhammad Nasir al-Din Nah Najati
al-Albani.’

The great scholar Muhammad Hamid al-Fiqi said: “...the brother,
the Salafi, the Scholar, Shaykh Nasir al-Din.’

The former Mufti of the Kingdom of Saudi Arabia, Shaykh
Muhammad Ibn Ibrahim Ali-Shaykh said: ‘And he is the upholder
of the Sunnah, a supporter of the truth and an opposition to the
people of falsehood.’

During his lifetime, the Shaykh, ‘Abdul-‘Aziz Ibn Baz said: ‘I
have not seen under the surface of the sky a person knowledge-
able of the padithin our current time the likes of the great scholar,
Muhammad Nasir al-Din al-Albani.” And he was asked about the
hadith of the Prophet (#8): “/ndeed Allah raises up from this ummah
at the beginning of every century someone who will revive it for them.” So
he was asked who is the m#jaddid of this century? He replied:
‘Shaykh Muhammad Nasir al-Din al-Albani. He is the mujaddid in
my opinion and Allah knows best.”

Shaykh Muhammad Ibn Salih al-‘Uthaymin said: ‘From what I
came to know of the Shaykh through my gatherings with him - and
they were few - was that he was very setious about acting upon
the Sunnah and fighting against the innovations. And this was
regardless of whether it was about the belief or about actions. As
for through my readings of his written works, then I have come
to know that about him, and also that he possesses a vast amount
of knowledge of jhadith,in terms of reporting them and investigat-

18
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ing them. And Allah has benefited many people through what he
has written such as about knowledge, aspects of the manhaj, and
concern for the science of badith.

The great scholar, Shaykh Zayd Ibn Fayad said about him:
‘Indeed, Shaykh Muhammad Nasir al-Din al-Albani is from the
most prominent and distinguished personalities of this era. He had
great concern for hadith - its paths of transmission, its reporters
and its levels of authenticity or weakness. This is an honorable task
from the best things in which hours can be spent and efforts can .
be made. And he was like any other of the scholars - those who
are correct in some matters and ert in other matters. However,
his devotion to this great science (of hadith) is from that which
requires that his prestige be acknowledged and his endeavors in
it be appreciated.’ ‘

Shaykh Mugbil Ibn Hadi al-Wadi said: ‘Indeed, there cannot
be found an equal in terms of the knowledge of hadith like that
of Shaykh Muhammad Nasir al-Din al-Albani. Allah has given
benefit through his knowledge and his books numerous times
more than what has been accomplished by those zealots for Islam
who act upon ignorance - those who organise reformation and
revolutionary movements. And that which I sincerely believe and
am convinced about is that the Shaykh Muhammad Nasir al-Din
al-Albani is from the mujaddidin (reformers/revivers) whom the
Prophet (#) spoke the truth of when he said: “Indeed Allah raises
up from this ummah at the beginning of every century someone who will
revive it for them.””’

His Characteristics:

The Shaykh, may Allah have mercy on him, had many praise-
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worthy characteristics. Among the most clear, manifest and highest
of them was his profound precision with regard to knowledge,
his diligence, perseverance, his tolerance (with others), his firm-
ness upon the truth, his quickness to return to correctness, his
patience with the hardships of knowledge and dz%ah, and his
taking of insults and harms for the sake of the da%ab, bearing that
with patience and consideration. One of the greatest things that
distinguished the Shaykh from many of his brothers amongst the
people of knowledge was his strong support for the Sunnah and
its adherents, his firmness upon the methodology of the Salaf al-
Salih, his love for those who called to it, and his refutation against
the deviants from all levels and various positions, with an extreme
clearness and a rare clarity.

On one occasion, a man visited the Shaykh in his home in Jordan
claiming to be a prophet! How would we have reacted when faced
with such a situation? Shaykh sat the man down and discussed his
claims at length and in the end the visitor made Za#bah from his
claim and all present, including the Shaykh, were overcome with
tears. In fact, how often is Shaykh heard on tape bursting into
tears when speaking about Allah, His Messenger and the affairs
of the Muslims?

On another occasion, he was visited by three men all claiming
that Shaykh was a &dfir. When it came time to pray they refused
to pray behind him, saying it is not possible for a £4firto lead the
prayer. The Shaykh accepted this, saying that in his eyes the three
of them were Muslims so one of them should lead the prayer.
Afterwards, they discussed their differences at length and when
it came time for the following prayer, all three men insisted on
praying behind the Shaykh! '

20
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His Death:

The Shaykh, did not cease to be devoted to the knowledge,
persistent in authoring works, diligent in teaching and educating
until he reached the age of eighty-six. He did not stop authot-
ing books, writing letters and doing referencing and checking of
ahadith - because of his heart’s attachment to that - until the last
two months of his life, when he grew very weak. This was until
Allah took his soul in death right before sunset on Saturday when
eight days remained for the end of the month Jumidi al-Akbirah
of the year 1420*" (2*4 October 1999).

He left his will advising his relatives not to wail over his death
and hurry his burial. He donated his entire library that included
valuable manuscripts to the library of the Islimic University of
Madinah because of his fond memorises’ of the years he spent there.

The Shaykh’s funeral prayer was performed on the evening of
the same day that he died. A multitude of people, whose number
exceeded that of five thousand persons, prayed over him. The
scholars, students of knowledge and common people were all
affected by his loss. May Allah have mercy on his soul and grant
him Paradise and make this work a source of benefit for him.

! See Description of the Prophet’s Prayer by Imam Muhammad Nisir al-Din al-Albani
published by Dar as-Sunnah Publisher, Birmingham, United Kingdom, 1st ed., 2009.
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" PREFACE

All praise and thanks be to Allah, and may blessings and peace
be upon our Prophet, his upon his family, his companions and
those who support him and follow his guidance. To proceed:

What induced me to write this treatise and publish it for the
people for the first time was the desire to fulfil the wish of our
brother Professor ‘Abdu’l-Rahman Albani, for he—may Allah
reward him with goodness—suggested writing it on the occasion
of his marriage, and I did so. He then undertook the publication
of it at his own expense and distributed it free of charge at his
wedding party, at a place where cakes, sweetmeats and other things
of no lasting effect or benefit were being distributed. That was
a good Sunnah from him, and one of many good deeds that he
did—insha’ Allah—that the Muslims are greatly in need of follow-

ing and implementing.

Then, when the first printing had ended, and it was considered
that a more complete and lasting benefit would be obtained by
distributing it throughout all the lands, many people thought that
itwould be a good idea to repeat the publication; and so they came
to me and requested that. T acceded to their request and spent some
time on it, adding to it many additional details which I neglected
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Preface

to mention in the first edition, due to the haste with which it was
written and published.

I decided to expand the details in some important matters which
people in our time and in previous times have misunderstood and
I explained—to the best of my ability—their errors in them and
made clear how far from the correct understanding their sayings
regarding them were. In each case, I supplied the arguments and
proofs, in order that the dear reader might have a clear undet-
standing of that particular matter and of his Religion in general,
in order that he might remain unaffected by the sophistry of the
doubters, the arguments of the liars and the small number of those
following the right path, at a time when adhetence to the Sunnah
has become something unusual even among those Muslims who
attempt to hold fast to it. So what may be said of those who op-

pose it and hinder it?!

I ask Allah, the Most Blessed and the Most High to make us
among the small number of His slaves of whom His Prophet
(%) said: “Indeed, Islam began as something strange, and it will
return to being strange just as it began, so glad tidings of Paradise
be for the strangers.”

I am beginning this work with these important words, which
the erudite scholar, Shaikh Muhibbuddin was kind enough to
write at the beginning of the first edition. I am doing so due to
the benefits and admonishments contained therein, which, in my
opinion, are a strong preparation for the women of this time.
Which will make it easier for them to act upon the contents of
this text, with which they may be unacquainted and of which they

! Muslim, #145 on the authority of Aba Hurayrah (radipAllahu ‘anhu). See Mukhtasar
Mustim of Imam al-Mundhiri, #72 with the checking of al-Albani in his al-Apidith al-
Sabihah, #1273.
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may not have heard of before.

O Allah! Show us the truth and grant us the reward for following
it and make clear to us that which is false and grant us the reward
for avoiding it. Verily, You are the All-Hearing and the One Who
answers [supplications].

Muhammad Nasirudin al-Albani
Damascus 25/10/1376 A. H.
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FOREWORD

With the Name of Allah,
the All-Merciful, the Most Merciful

All praise and thanks be to Allah, the Lord of the worlds, be-
sides Whom they have no lord and besides Whom none must be
obeyed, either openly or in secret. And may Allah bestow blessings
and peace upon the best teacher of mankind, Muhammad—who
guided them to the true Sunnah—and upon his family and his
Companions.

To proceed: The majority of Muslims will continue to think like
children, delighting in the things that delight children and being
distracted from the ways of goodness (manahij al-kbhayr) and the
aims of truth (abdaf al-haqq) by all of the things that distract chil-
dren. Such as playthings (aki‘ayb), worthless trifles (fawdifah) and
illusions (awham), until they seek the Sunnah of Islam through
moderation and its guidance through freedom from all of the
things that enslave them, such as amusements (ma/ahi), nonsense
(safasif), vanities (gakharif) and lusts (shahawai). Only then will they
return to their Lord, Who will preserve their intellects for them and
bless for them their time, their deeds and their strivings and store

25



THE MARRIAGE GUIDE

up for them their inheritances and the means of their strength,
so that they may use them for purposes that benefit them, thus
raising their rank and increasing their standing.

And pursuing the Sunnah of Islam through moderation and
benefiting from its guidance in order to attain freedom from the
nonsenses that have enslaved the Muslims for mote than a thou-
sand.years is dependent upon two things:

The first is the sincerity (#&hlis) and dedication of the scholars
who strive to establish for the ummah the Sunan of their Religion
in every corner reached by the message of Islam.

The second is an increase in the number of Muslims who will
prepare themselves to reinforce theoretical knowledge by acting
upon it, so that those for whom it is not easy to acquite it through
study and learning may do so by following their example.

And this beautiful work is an example of an area of knowledge
covered by the message of Islam through the authentic Sunan of
the Messenger of Allah () regarding wedding parties and the cot-
rect manner of celebrating them. Itis an area in which the Muslims
have been guilty of waste and extravagance. Thus departing far
from the Sunan of Islam, so that they have penetrated deep—not
into the original jahiliyyah, whose people, at least in this respect
held fast to the fitrah of the Arabs and kept it free from luxury,
pomp and opulence—but rather into the new jahiliyyah, in which
every generation imitates the generation that preceded it into the
Fire. The financial burdens of marriage have become difficult for
the people to bear, to the point that they have almost abandoned
it, though it is itself from the Sunnah of Islam—because they
departed therein from the Sunan of Islam. This has placed them
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in the wotst type of Jabiliyyah.

After this treatise on this most pertinent topic had been prepared
by the author—who is from among the callers to the Sunnah
and who has devoted his life to the cause of working to revive
it—our absent brother, Shaikh Aba ‘Abdu’l-Rahman Muhammad
Nasir Nih Najati Al-Albani wrote a treatise on it. Placing in the
hands of the Muslims authentic and sound evidences from the
Sunnah of the Messenger of Allah (#) regarding the etiquettes
of marriage (Adib al-Zif7). I thought how good it would be if he
expanded the topic and penetrated deeply into all that has been
reported regarding married life (al-hayat al-3ujiyyah), the etiquettes
of the home (adab al-bay?) and all that is incumbent for the Muslim
family to follow, for the crescent moon on the first night of the
lunar cycle foretells the coming of all of the phases of the moon,
until it becomes a full moon. v

And just as the author has prepared the subjects for this treatise,
so the husband and wife should prepare themselves to be role
models for the Muslims of moderation and freedom from worship
of nonsense, foolishness and worthless customs. When they seek
guidance from Allah, He will choose for them that they construct
a pute Muslim home and an Islamic family, free from imitation
of the Western Jahiliyyah which has afflicted us. So I ask Allah,
the Almighty, the All-Powerful to take the believer and Mujahid,
‘Abdu’l-Rahmian Al-Albani by the hand in all aspects of his life,
so that he attains all of his hopes while adhering to the Sunnah
of Islam to the utmost of his ability.

And Iwould like to close this speech by setting forth an example

of a virtuous wife from the history of Arab and Islamic women,
which it is incumbent upon every Muslim woman to place in front
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of her [as an example to be followed], in order that she may be
one of those who is granted eternal life [in Paradise], insha’ Allak:

On the day when Fatimah, the daughter of the Commander
of the Faithful, ‘Abdu’l-Malik Ibn Marwan was married, her fa-
ther ruled over Al-Sham, Iraq, Al-Hijaz, Yemen, Iran, Sind, the
Caucasus and the Crimea and the lands beyond the river, up to
the east and over Egypt, Sudan, Libya, Tunis, Algeria, Morocco
and Spain in the west. Fatimah was not only the daughter of the
greatest Caliph [i.e. who ruled over the largest tertitory], but was
also the sister of four of the most outstanding Caliphs in Islam:
Al-Waleed Ibn ‘Abdu’l-Malik, Sulaymian Ibn ‘Abdu’l-Malik, Yazid
Ibn ‘Abdu’l-Malik and Hisham Ibn ‘Abdu’l-Malik and in addition to
that, she was the wife of the greatest Caliph known to Islam—after
the four rightly-guided Caliphs—the Commander of the Faithful,
‘Umar Ibn ‘Abdu’l-‘Aziz.

On the day of her marriage, this lady—who was the daughter of
a Caliph, the wife of a Caliph and the sister of four Caliphs—set
out from the house of her father and headed to the house of her
husband, weighed down by the most valuable jewellery possessed
by any woman on the face of the earth. It was said that these jewels
included the earrings of Maryah, which were famed in history and
which were written about by poets. These alone were equivalent in
value to a treasure trove. And it goes without saying that the wife
of ‘Umar Ibn ‘Abdu’l-‘Aziz, when she was in her father’s house,
lived a life of luxury, unequalled by any other woman on earth at
that time. If she had continued to live such a life in the house of
her husband, her stomach would have been filled every day and
every hour with the fattiest, highest quality and most expensive
of foods and she would have pampered herself with every kind
of luxury known to man that she was able to.
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However, I may reveal to you something unknown to most peo-
ple, which is that a life of splendour and luxury can be harmful to
a person’s health, for while the moderate people enjoy good health,
this [luxurious] life might cause her to be afflicted by resentment,
envy and dislike from the poor and needy. In addition to this, no
matter what kind of life we lead, if itis habitual, it becomes boring
and those who enjoy luxury to excess are afflicted by feelings of
want when their souls search for something beyond that, but do
not find it. While those who live moderate lives are preoccupied
with improving their situation. They may achieve that whenever
they wish to, though they may have freed themselves by choice
from that and all other luxuries, in order that they may rise above
itand be not enslaved by the desire for them. It was for this reason
that Caliph ‘Umar Ibn ‘Abdu’l-‘Aziz—at a time when he was the
most powerful ruler on earth—chose to live on 2 meagte house-
hold income of a few dithams a day and his wife—who was the
daughter of a Caliph and the sister of four Caliphs—accepted
that and she was happy with it. For she had experienced con-
tentment and enjoyed the sweetness of moderation. This enjoy-
ment and sweetness became finer to her and more pleasing to
her soul than all the splendour and luxury that she had known

previously.

In fact, her husband suggested to her that she tise above childish
mentality and abandon the games and vain things with which she
had formerly adorned her ears, her hair and her wrists, which nei-
ther nourish nor avail against hunger—and which, if sold, would

fill the stomachs of men, women and children. She agreed to this

and took rest from the weight of the gold, jewels and peatls that
she had carried with her from the house of her father, sending it
to the Muslim Treasury.
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Shortly after that, the Commander of the Faithful, ‘Umar Ibn
‘Abdu’l-‘Aziz died, leaving nothing to his wife and children. Then
the person in chatge of the Treasury came to her and said: ‘O my
lady! Your jewellery is still as it was; I considered it to be a trust for
you and I have kept it to this day. Now I have come to you to ask
yout permission to return it.” But she replied that she had given
it to the Muslim Treasury in obedience to her husband and she
added: ‘I would not obey him while he was alive only to disobey
him now that he is dead.” And she refused to accept her lawful
inheritance, which amounted to many millions, at a time when she
needed it, except for a few dirhams. Due to this, Allah ordained
for her that she would live on [in the annals of history] and we
still talk about her noble character and her high status after many
generations. May Allah have Mercy on her and raise her station in
the Gardens of Pleasute (Jannat al-Na'im).

Vetily, the most wholesome life is one of moderation in all
things—whether it be a harsh or an easy life—if the family are
used to it, they will bear it and be at ease in it, for happiness lies in
acceptance and freedom lies in being free from all that one is able
to live without. This is the meaning of wealth in Islam and accord-
ing to common acceptance. May Allah make us among its people.

Muhibbuddin Al-Khatib

17th of Dhu’l-Hijjah, 1371 A. H.
7th of September, 1952 C. E.
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All praise and thanks are due to Allah, the One, Who said in
the clear and unambiguous verses of His Book:

> ,t‘/s,u}////,b //,/
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“And among His Signs is this, that He created for
you wives from among yourselves, that you may find
repose in them, and He has put between you affection
(mnwadda) and mercy (rapma).”

[al-Riim (30): 21]

May Allah send blessings and peace upon His Prophet,
Muhammad, from whom it was reported in an authentic hadith

that he (#) said:

“Marry the loving (alwudid) and fertile women (a/-
walnd), for 1 shall outnumber [the other Prophets] by
you on the Day of Resurrection.”?

2 Ahmad and Tabarani with hasan chain and Ibn Hibban declared it sahih on the
authority of Anas (radiyAllabn ‘anbs). And it has witnesses which will be mentioned
in issue 19.
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To proceed: In Islam, there are certain etiquettes (adab) incum-
bent upon anyone who marries and wishes to consummate his
marriage with his wife. Most people, even those who are devout
(muta'abidin), have either neglected or are ignorant of them. So, I
wished to write this beneficial treatise in order to clearly explain
these issues on the occasion of martiage (374f) of someone dear to
me, as an aid to him and to other believing brothers in implement-
ing what the Chief of the Messengers (‘@/ayhum-salim) has ordained
on the authority of the Lotd of the wotlds. I have followed that
by drawing attention to certain matters that are important to eve-
ryone who matries, and due to which many wives in particular
have been put to trial.

1 ask Allah, Most High to make it of benefit and to accept it as
being solely for His Noble Countenance. Verily, He is the Righteous
(al-Barr), and the Merciful (a/-Rahman).

It should be known that thetre are many etiquettes in the area of
martiage. But I am only concerned here, in this quickly compiled
work, with that which what has been confirmed by the Sunnah
of the Prophet Muhammad () and which is incontestable from
the viewpoint of its chain of narrators and in which there is no
doubt with regard to its foundation, so that whoever acts upon it
will have a clear understanding of his Religion and will have firm
confidence in it. And I hope that Allah will place the seal of hap-
piness (sa%da) on his life, as a reward for beginning his married
life with the implementation of the Sunnah; and [I hope that He
will] make him among His slaves whom He has described [in the

Qur’an] as saying:
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“And those who say: “Our Lord! Bestow on us from
our wives and our offspring those who will be the
comfort (gurra) of our eyes, and make us leaders for
the pious (mutagin).”

[al-Furgan (25):74]

And the [desired] end result is for the pious (mutagin), as the
Lord of the wotlds says:
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“Verily, the pious shall be amidst shades and springs.
And fruits such as they desire: “Eat and drink com-
fortably for that which you used to do. Verily, thus We
reward those who do good.”
[al-Mursalat (T7): 41-44]

What follows are those etiquettes:
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The Etiquettes of Marriage
and Wedding

Section One:
Kind and Gentle Treatment of the Wife at the Time
of Consummation of the Marriage

Itis desirable when the husband consummates the marriage with
his wife that he displays kindness and gentleness towards her, such
as by offering her something to drink or the like. This is based on
the hadith of Asma’ Bint Yazid Ibn al-Sakan (radi.Allahu ‘anha),
who said: ‘T beautified ‘A’ishah for the Messenger of Allah (%),
then called him to come to see her unveiled. He came and sat next
to her, and brought a large cup of milk from which he drank. Then,
he offered it to ‘A’ishah, but she lowered her head and felt shy. I
scolded her and said to her: “Take from the hand of the Prophet.’
She then took it and drank some. Then the Prophet (#) said to
her: “Give some to your companion.” At that point, I said: ‘O
Messenger of Allah, rather take it yourself and drink, and then
give it to me from your hand.” He took it and drank some, then
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offered it to me. I sat dowr and put it on my knees. Then, I began
to rotate it and followed it with my lips so that I might touch the
place from which the Prophet (#) had drunk. Then the Prophet
(#8) said regarding some women who were there with me: “Give
them some.” But, they said: ‘We don’t want it.” The Prophet ()
said: “Do not combine hunger and untruthfulness!””

Section Two
Placing One’s Hand on the Head of One’s Bride
and Supplicating for Her

At the time of consummating the marriage with his wife or
before that, the husband should place his hand on the front part
of her head, mention the name of Allah, the Most High, and
pray for Allah’s blessings, as in the statement of the Prophet (#%):
“If any of you marries a woman or buys a slave, [he should take
her by the forelock], [invoke the Name of Allah, the Almighty
and All-Powerful], [and supplicate for blessings] and he should

say:

NORY: SRR S
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“Allahumma innee asaluka min khaytiha wa khayr ma

jabaltaha ‘alayhi; wa a‘@dhu bika min sharriha wa sharri
ma jabaltaha ‘alayhi.”

“O Allah! I ask You for the good in het, and in the
disposition You have given her; I take refuge in You

3 Ahmad in his Musnad, 6/438, 452, 453 and 457 with two chains of narrators—one of
which strengthens the other. Al-Humaydi also natrated it in his Musnad, 2/61 and it has
support in Tabarani in his @/-Saghir and al-Kabir, Abt al-Shaykh in his Tarikh Asbaban,
282-283 and Ibn Abi Dunya in his akSamt, 2/26.
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from the evil in her, and in the disposition You have
given her.”

When he buys a camel, he should take hold of the top of its
hump and say something similar.”*

Section Three

The Husband and Wife Praying Together

It is desirable for them to offer two units of prayer (rak‘atayn)
together, because that has been transmitted from the Sa/af; and
there are two traditions in this regard:

The first: It was reported on the authority of Aba Sa‘id, the freed
slave of Abt Usayd (radiy.Allahu ‘anhs) that he said: ‘I got married
while I was a slave. I invited a number of the Companions of the
Prophet (#), including Ibn Mas‘Gd, Ab@ Dharr and Hudayfah
(radiy.Allahn “anbum). When the prayer was called, Aba Dharr began
to step forward, but the others said to him: ‘No!” He said: Ts it
so?” And they said: “Yes.” So I stepped forward and led the prayer,
though I was a slave. They taught me, saying: “‘When your wife
comes to you, offer two units of prayer, then, ask Allah for the
good (&hayr) of that which has come to you, and seek refuge in
Him from its evil (shar7). Then it is up to you and it is up to your
wife.”

The second: It was reported on the authority of Shaqiq

* Bukhari in his A4f%/ al- Tbad, p.77, Aba Dawad, 1/336, Ibn Majah, 1/592, Al-Hakim in
. his @/-Mustadrak, 2/185, Al-Bayhaqi in his Sunan, 7/148, Abu Ya'la in his Musnad, 2/308
with a hasan chain. Hakim authenticated it and Imam Dhahabi agreed with him. Hafiz
al-Traqi said in his Takbrij al-Thya’, 1/298 it chain is jayyid.

5 Abii Bakr Ibn AbiShaybah in his @-Musannaf, 7/50/1 and 12/43 /2.and ‘Abdu’l-Razziq
in his al-Musannaf, 6/191-192.
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(radiyAllabu ‘anbu), who said: ‘A man known as Aba Hariz came
and said: ‘T have married a young girl, and I am afraid that she
will despise me.” ‘Abdullzh Ibn Mas‘ad (radipAllabu ‘anbuy said:
“Vertily, closeness is from Allah, and hatred is from Satan, who
desires to make despicable to you that which Allah has permit-
ted. So, when your wife comes to you, tell her to offer two units
of prayer behind you.” In another narration on the authority of
Ibn Mas‘ad (radipAllabu ‘anbu), it was reported that he said: “And

say:

e;}r‘-‘ﬂ;b_’ eth g!qlﬂ_}b‘..‘m |
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“Allahumma barik H fi ahli, wa barik lahum fiya;
Allahuma ajma’ baynana ma jama‘ta bi-khayr; wa faraq
baynana idha farata ila khayr.”

“O Allah! Bestow Your blessings on me with regard to

my wife, and on her with regard to me. O Allah! Join-
us together as long as You join us in good, and part us

if You send to us that which is better.”

Section Four
What the Husband Should Say When He
Consummates the Marriage with Her

When he is about to enter her, he should say:

¢ Aba Bakr Ibn Abi Shaybah in his a~-Musannaf, 7/50/1 and 12/43/2, ‘Abdu’l-Razziq
in his akMusannaf, 6/191/1060-1061, with a sahih chain of narrators and by Tabarini,
3/21 /2 with two sahih chains of narrators.
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“Bismillah Allihumma janibna al-shaytan wa janib al-
shaytan ma razaqtana.”

“In the Name of Allah, O Allah! Keep us away from
Satan and keep Satan away from that which You bestow
on us [of offspring].”

The Prophet (#) said regarding this: “Then if Allah ordains a
child for them, Satan will never harm him.”’ :

Section Five

How He Should Enter Her

It is permissible for him to enter his wife in her vagina from
any direction he wishes—from behind or from the front. This
is in accordance with the Words of Allah, Most Blessed and the
Most High:

de
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“Your wives are a tilth (barth) fot you, so approach your

tilth (barth) when or how so go to your tilth.” ,
[al-Bagarah (2):223]

That is, however you wish, from the front, or from the back.
And regarding this, a number of ahadith have been reported, but
it is sufficient to mention just two of them:

" Bukhiti, 9/187 and the remainder of the compilers of the ’Sunan’,I aside from Nasa’L.
‘Abdu’l-Razzaq in his a-Musannaf, 6/193-194, Tabarani, 3/151/2 on the authority of
Ibn ‘Abbas (radipAllahu ‘anbs).
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The first: It was reported on the authority of Jabir (radiyAllahu
‘anhi) that he said: “The Jews used to say that if a man entered his
wife in the vagina but from behind, then she will deliver a squint-
eyed child.” So this verse was revealed:

B8 ,t.;f-/;,u

“Your wives are a tilth (bar?h) for you, so approach your
tilth (barth) when ot how so go to your tilth.””
[a-Bagarah (2): 223]

The Prophet () said: “From the front or the back, as long as
itis in the vagina.”®

The second: It was reported on the authority of ‘Abdullah Ibn
‘Abbas (radiyAllabu ‘anbuma) that he said: “The Ansar, who had
been polytheists, lived with the Jews, who were people of the
book. The former viewed the latter as being superior to them in

_knowledge, and used to follow their example in many things. The

people of the book would only make love to their wives from the
side, this being the most modest way for the woman, and the Ansar
had adopted this practice from them. But the tribe of Quraysh,
on the other hand, used to uncover their women completely, and
seek pleasure with them from in front, from behind and laying
them on their backs.

When the immigrants (a-Muhajiriin) came to Al-Madinah, a man
married 2 woman of the Axnsar. He began to do the same kind of
action with her, but she disapproved of it, and said to him: ‘We
used only to be approached from the side, do it so, otherwise keep
away from me.” This matter of theirs spread widely, and it reached

8 Bukhasi, 8/154, Muslim, 4/156, Nasa’i, 76/1-2 and others .
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the Messenger of Allah ().

So Allzh, the Almighty, the All-Powerful, sent down the follow-
ng verse:
a:‘ /., r) (S-" o ‘S;"/
“Your wives ate a tilth (barth) fot you, so approach your
tilth (Zmrt/y) when or how so go to your tilth.
[al-Bagarak (2): 223]

Meaning: from in front, from behind or lying on the back. But
this verse meant the place of the delivery of the child, i.e. the

vagina.”

Section Six

The Prohibition of Entering the Anus

It is unlawful for 2 Muslim man to enter his wife in her anus
(dubr), based on the undefs.tan&mg of the aforementioned verse:

BRI

“Your wives are a tilth (barth) for you, so approach your
tilth (barth) when or how so go to your tilth.”
[al-Bagarah (2): 223]
There are also other ahadith on the subject, among them:

The first: It was réporte& on the authority of Umm Salamah

> Aba Dawad, 1/377, Hakim, 2/195, 279, Bayhaqi in his Sunan, 7/195, al-Wahidi in his
al-Ashab, p.52 and al-Khatabi in his Gharib al-Fadith, 2./73 and its chain is hasan. It chain
of marrators is sahiby by Hakim, inr accordance with the criteria for acceptance stipulated
by Muslim and Dhahabi agreed with him.
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(radipAllahn ‘anbd) that she said: “When the Mubajirin came to the
Apnsar in Al-Madinah, some of them martied women from the
Ansar. The women from among the Mubajirin used to lie on their
faces [during intercourse], while the women of the Awnsardid not
do it that way.

Then one of the men from among the Mubdjirin wanted his
wife to do that. She refused until she could ask the Prophet
(#8) about it. She went to the Prophet (#) but was embarrassed
to ask the question, so Umm Salamah (radip4Alabn ‘anhd) asked
him. Then the verse was revealed which says:

&;: fie 1 4
15 pﬁ FR
“Your wives are a tilth (barth) for you, so approach your
tilth (parsh) when or how so go to your tilth.”
[al-Bagarah (2): 223

The Prophet (4) said: “No! [not any way you wish] Except in
one opening (simam)! [i.e. the vagina].”*

The second: It was reported on the authority of Ibn ‘Abbas
(radiyAllabn ‘anbuma) that he said: “Umar (radiyAllabu ‘anbu) went
to the Messenger of Allah ($8) and said: ‘O Messenger of Allah!I
am ruined!” He (§) said: “Why are you ruined?” He said: ‘T turned
my mount during the night fmeaning that he went into his wife
from behind].” He said: “The Messenger of Allah (#) did not say
anything in reply to him.”

0 Imam Ahmad in his Musnad, 6/305, 310-318, Firmidhi, 3/75 wheo declared it to be
authentic, Aba Ya'la in his Musnad, 1/329 and Al-Bayhaqi in his Sunan, 7/195 and its
chain of narrators is authentic, in accordance with: the eriteria for acceptance stipulated

by Muslin
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Then Allah revealed this verse to the Messenger of Allah (%):

I E A N o

“Your wives ate a tilth (bar#h) fot you, so approach your
tilth (barth) when or how so go to your tilth.”
[@t-Bagarah (2):223]

He said: “From the front, from the back, but avoiding the anus
(dubr) and menstruation (bayda).”"!

The third: It was reported on the authority of Khuzaymah Ibn
Thabit (radip.Allahn ‘anks) that he said: ‘A man asked the Prophet
(#) about entering women in their reats (adbar), or a man entet-
ing his wife in her rear (dubr), and the Prophet (#) answered:
“It is lawful (balal).” When the man turned to leave, the Prophet
(%) called him or ordered for him to be called back and said:
“What did you say? Which of the two openings did you mean?.
If what you meant was from her rear and in her vagina, then yes.
But if what you meant was from her rear and in her anus (dubr),
then no. Verily Allah is not ashamed of the truth—do not enter
your wives in their anuses (adbar).”"?

The fourth: It was reported on the authority of Aba Hurayrah
(radiyAllabu ‘anksu) that the Prophet () said: “Allah will not look
at 2 man who has intercourse with his wife in her anus (dubr).”"

' Nasa’i, 2/76, Tirmidhi, 2/162, Ibn Abi Hatim, 1,/39, Tabarani, 3/156,/2 and .4/ Wahid;,
p.53 with a chain that is hasan. It was also declared hasan by Tirmidhi. ‘

12 Al-Shafi, 2/260—who declared it to be strong—Bayhadqfi in his Sunan, 7/196, Darimi,
1/145, Tahawi, 2/25 and Al-Khattabi in his Gharib al-Hadith, 2/73, with a sahih chain
of narrators.

13 Nasa’i, 2/77-78/1, Tirmidhi, 1,/218 and Ibn Hibban, #1302 on the authority of Ibn
‘Abbas (radipAllabu ‘anbuma) with a chain that is hasan. And Tirmidhi also declared it
to be hasan.
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The fifth: “Cursed are those who come to their women in their
anuses (adbar).”™*

The sixth: It was reported on the authority of Aba Hurayrah
(radiyAllabu ‘anbs) that he said: “The Messenger of Allah (#8) said:
“Whoever has intercourse with a menstruating woman (ba’id), or

‘with a woman in her rear (dubr), or who goes to a fortune-teller

(kahin) and believes what he says, he has disbelieved in that which

was revealed to Muhammad.””"

Section Seven:
Performing Ablution (widn’) Between
Two Acts of Sexual Intercourse

When he [the husband] has had sexual intercourse with his wife
in the legal manner and then wishes to return to her, he should
first perform ablution (w#du’), in accordance with the saying of
the Prophet (#): “When one of you comes to his wife and then
wishes to return [to perform sexual intercourse] a second time, let
him perform ablution between the two times (in another version:
“the same ablution that he performs for prayer...”), for verily, it

will strengthen his return.”'

1 Tbn ‘Adiyy, 1/211 on the authority of ‘Aqiba Ibn ‘Amir with a hasan chain of narra-
tors. It also has supporting narrations on the authority of Aba Hurayrah (radiyAllahn
‘anhn), Aba Dawud, #2162 and Ahmad in his Musnad, 2/444 and 479.

15 It is narrated by the compilers of the four Sunar’, aside from Nasa’i and Ahmad in
his Musnad, 2/408 and 476.

16 Muslim, 1/171, Ibn Abi Shaybah in his a/-Musannaf, 2/51/1, Ahmad in his Musnad,
3/28 and Aba Nu‘aym in his 2/77bb, 1/12/2 who reported the additional wording.

43



THE MARRIAGE GUIDE

Section Eight:
Major Ritual Ablution (Ghausl) is Better

However, major ritual ablution (ghus)) is better than widy’, accord-
ing to the hadith of Aba Rafi’ (radjyAllahu ‘anbu) who reported that:
“One day, the Prophet (#) went around [i.e. had sexual intercourse
with] all his wives. He performed ghus/ after each intercourse. I
asked him: ‘O Messenger of Allah! Will you not make it a single
ghusl” He replied: “This is purer (agka), better (atyab) and cleaner
(athar).”"

Section Nine:
The Husband and Wife
Performing Ghus/ Together

It is permissible for them to perform ghusl together, in one place,
even though they may see each other’s private parts; and there are
a number of ahadith which testify to this:

The first is reported on the authority of ‘A’ishah (radiy.4lahu
‘anba), who said: “The Messenger of Allzh (#) and I used to
petform ghus/together from one vessel which was placed between
me and him, and he would get ahead of me, so that I would
say: ‘Spare [some water] for me, spare [some water] for me.”
She added that this was when they were both in a state of ritual
impurity.*®

The second is reported on the authority of Mu‘awiyah Ibn

7 Abe Dawiid, Al-Nasa, 1 /79, Tabarani, 1/96/6 and Aba Nu‘aym in his o/ Fibb, 1 /12,/2
with a hasan chain. See Sabih al-Sunan, #215.
18 Bukhari, Muslim, and Ab# ‘Awanah in their authentic compilations.
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Haydah (radiyAllabu ‘anhy) that he said: ‘T said: ‘O Messenger of
Allzh! Regarding our nakedness (‘@wrah), what part of it must we
cover and what part of it may we leave?” He (#8) said: “Protect
your ‘@wrab except from your wife or what your right hand pos-
sesses [i.e. your female slaves].” He said: “‘What about a man with
another man?’ He (#) said: “If you are able to prevent anyone
seeing it, then do s0.” I said: “What about a man when he is alone?’
He said: “Allah is most deserving of [his] being shy of Him.””"

Section Ten:
Making a Ritual bath after
Sex and before Sleeping

The spouses who ate junil” should not sleep untl they have
performed widn’; and there are a number of ahadith which prove
this:

The first: On the authority of ‘A’ishah (radipAllahn “anbd) who
said: “Whenever the Prophet (#) wished to sleep or eat while in
a state of janabah, he would wash his private parts and perform
widn’ as for prayer.””!

The second: It was reported on the authority of [‘Abdullah]
Ibn ‘Umar that (radipAllabu ‘anbumd) ‘Umar [Ibn Al-Khattab]
(radiyAllabu ‘ank) said: ‘O Messenger of Allah, should I go to
sleep in a state of junisb?” The Prophet (#) answered: “Yes, after

19 It is narrated by all of the compilers of the Sunan’, aside from Al-Nasa’i, 1/76, Ahmad
in his Musnad, 5/3-5, Bayhaq in his Sunan, 1/199 and its chain is hasan. It chain of nar-
rators is sahih by Hakim, in accordance with the criteria for acceptance stipulated by
Muslim and Dhahabi agreed with him.

2 The Junih (a petson in a State of Ritual Impurity)

2 Bukhati, Muslim and Abd ‘Awanah.
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petforming wadn’”’*

In another version: “The Messenger of Allah (#) said to him:
“Perform widn’ and wash your private parts, and then sleep.”?

And, in another version: “Yes, you can perform wady’, sleep, and
) ) Y ‘addt >
bathe whenever you want.”*

And in another narration he () was reported to have said:
“Yes, he must perform ablution and then sleep and take a bath if
he desires.””

The third: It was reported on the authority of ‘Ammar Ibn
- Yasit (radipAllabu ‘anbumad) that he said: ‘The Prophet (#8) said:
“The angels do not come near three things: the dead body of the
unbelievet, one who smears himself with £ba/ig,*® and the one
who is in a state of ritual impurity (junsb), unless he performs
ablution.”?’

Section Eleven:

The Ruling on This Ablution

This is not obligatory (w#jib), but it is highly and firmly recom-
mended (istihbab al- mw’akkid). This is based on the hadith of ‘Umar
(radiy.Allahu ‘anb) in which he asked the Prophet (§8): ‘Can anyone
of us sleep while he is in a state of ritual impurity (unib)?” He

2 Bukhiti and Muslim

2 Bukhati and Muslim

% Muslim and al-Bayhagq in his Su#an.

3 Tt is natrated by “the three” [i.e. AbG Dawad, At-Tirmidhi and Al-Nasa’i] in their
authentic compilations. Ibn ‘Asakir, 2/223/13 and Bayhadqi in his Sunan, 1/210.

% Khalig: A perfume made from saffron, commonly worn by women.

2 Abd Dawid, 2/192-193, Ahmad in his Musnad, Tahawi and Bayhaqi in his Swnan.
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(%) replied: “Yes, if he performs ablution.”®®

Itis also supported by the hadith of ‘A’ishah (radiy.Allabu ‘anki),
who said: ‘The Messenger of Allah () used to sleep in a state -
of ritual impurity (jun#b), without touching water [until he awoke,
then he would petform ghus).””?

And in another version on her authority, it was reported that:
“The Prophet (#) used to spend the night in a state of ritual im-
putity (junib), then Bilal (radiyAllahu ‘ank#) would come to him and
inform him that it was time for prayer. So he would get up and
perform ghusl, and I would see the water dripping from his head,
then he would go out and I'would hear his voice during fzjr prayer.
Then, he would remain fasting.” Mutarrif said to ‘Amir: “Was this
during Ramadan?’ He replied: “Yes, regardless of whether it was
Ramadan or any other month, it was the same.”

Section Twelve:
Making Tayammum in a state of Junib
instead of performing Wiidu’

It is permissible for them [the husband and wife] to perform
tayammum instead of performing wiadu’, based on the hadith of
‘A’ishah (radiyAllabn ‘anbd), who said: “When the Prophet (#) was
in a state of janabah (ritual impurity) and wanted to sleep, he would

# Ibn Hibban in his $bih, #232 and also narrated by Bukhari, Nasa and Tirmidhi.

» Ibn Abi Shaybah in his a~-Musannaf, 1/45/1 and the compilers of the ‘Sunan’, aside
from Nasa’l, Tahawi, Tayalisi, Ahmad in his Musnad, 1/85/9 and 2/114/11, Aba Ya‘la
in his Musnad, 2/224 and others

* Tbn Abi Shaybah in his a/-Musannaf, 2/173/2 with an authentic chain of narrators;
and it was also narrated by Ahmad in his Musnad, 6/101 and 254 and Abi Yala in his
Musnad, 1/224. It is also narrated by Ibn Majah.
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petrform widu’ ot tayammum.™

: Section Thirteen:
It is Better to Perform Ghus/ Before Sleeping

1t is better (afdal) for them both to perform ghusi, based on
the hadith of ‘Abdulldh Ibn Qays, who said: ‘I asked ‘A’ishah
(radiyAllahn ‘anba): “What did he (#8) do after having sexual in-
tercourse? Did he perform ghusl before going to sleep, or did he
sleep before performing ghusk?’ She (radiyAllabu “anbd) said: ‘He
did both of these. Sometimes he performed ghus/ and then slept,
and sometimes he performed widn’ only and went to sleep.” I jthe
narrator] said: “All praise and thanks be to Allah, Who has made
the matter easy.”™

Section Fourteen:
The Prohibition of Having Sexual Intercourse with a
Menstruating Woman (44’zd)

It is unlawful for him to have sexual intercourse with his wife
while she is menstruating (bayd). This is based on the Words of
Allah, Most Blessed and the Most High: ‘
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* Bayhaqi in his Suan, 1/200; and Al-Hafiz Ibn Hajr said in ‘Fath AL-Bari* “Its chain of
narrators is hasan.’ It is also narrated by Ibn Abi Shaybah in his a-Musannaf, 1/48/1.
32 Muslim, 1,/171, Abd ‘Awanah, 1/278 and Ahmad in his Musnad, 6/73 and 149.
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“They ask you concerning menstruation. Say: that is
a harmful thing [for a basband te have sexual interconrse
with his wife while she is menstruating], therefore keep
away from women during their menses. But when they
have purified themselves, you may approach them in
any manner, time, or place ordained for you by Allzh.
For Allzh loves those who turn to Him constantly
and He loves those who keep themselves pure and -
clean.” '

[#/-Bagarah (2):222]
And there are 2 number of ahadith concerning it:

The first is from the saying of the Prophet ($): “Whoever has
intercourse with a menstruating woman (b4’id), or with a woman
in her rear (dubr), or who goes to a fortune-teller (kahin) and be-
lieves what he says, he has disbelieved in that which was revealed
to Muhammad.””* '

The second: It was reported on the authotity of Anas Ibn Malik
(radiyAllahn ‘anbu) that he said: ‘It was the custom of the Jews,
when a woman menstruated, to eject her from the house and they
would neither eat nor drink with her, nor did they associate with
her in [their houses] so the Messenger of Allah ($) was questioned
about that. Thereupon Allah revealed:

) £z ’:_,,’
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“They ask you concerning menstruation. Say: that is a
harmful thing [for @ husband to have sexnal intercourse with

% Tt is narrated by the compilers of the four ‘Sunar’, aside from Nasa’i and Ahmad in
his Musnad, 2/408 and 476.
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his wife while she is menstruating], therefore keep away from
women during their menses.”
[@l-Bagarah (2): 222]

The Messenger of Allah (#) then said: “Associate with them in
the houses and do everything except sexual intercourse.” On heat-
ing this, the Jews said: “This man does not want to leave anything
we do without opposing us in it.’

Usayd Ibn Hudayr and ‘Abbad Ibn Bishr (radipAllahu ‘anhuma)
came and said: ‘O Messenger of Allah! The Jews are saying such-
and-such a thing. Shall we not then have intercourse with women
during menstruation (mahid)?” The Messenger of Allah’s face
(#8) underwent such a change that we thought he was angry with
them; but when they went out they received a gift of milk which
was being brought to the Messenger of Allah (#8), and he sent
after them and gave them a drink, whereupon we thought that he
was not angry with them, so they left. As they were coming out,
they saw a gift of milk being brought to the Prophet. The Mes-
senger of Allah (#) then sent someone after them to give them
a drink of milk, so they felt that he was not actually angry with
them.”?*

Section Fifteen:
The Expiation for One Who Has Sex with a
Menstruating Woman

If anyone is overcome by desire and has sexual intercourse
with a menstruating woman before she becomes clean, he must
give the value of approximately half, or a quarter of an English
golden sovereign. This is based on the hadith of ‘Abdullah Ibn

3 Muslim, Aba ‘Awanah and Abia Dawad, #250
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‘Abbas (radiyAllabu ‘anbuma) from the Prophet (¥) regarding one
who enters his wife while she is menstruating (b2’d), in which he
said: “He must give a dinar ot half a dinarin charity.”®

Section Sixteen:
What is Lawful for 2 Man to Do with a
Menstruating Woman

It is permissible for him to enjoy pleasure with her when she
is menstruating in any way except for her private parts (far)). A
number of ahadith have been reported in this regard:

The first: “Do everything except sexual intercourse (nikah).”*

The second: On the authority of ‘A’ishah (radiy.Allahn ‘anha) who
said: “The Messenger of Allah (#) would tell one of us, if she
was menstruating (ba’yd), to tie her waist cloth (izar) tightly then
he would fondle het.”?’

The third: It was reported on the authotity of one of the wives
of the Prophet (#) saying: ‘When the Prophet (#) wanted to do
something [i.e. kissing, embracing] with [his] menstruating wife,
he would put a garment on her private parts (fary).”

* Tt is narrated by the compilers of the ‘Sunan’, Tabarani in his al-Mujam, 3/14/1, and
146/1 and 148/2 and Darimi and Al-Hakim.

% Muslim, Tirmidhi and Abi Dawiad

7 Bukhari, Muslim and Aba ‘Awanah

% Abu Dawad, #262 in accordance with the criteria for acceptance stipulated by
Muslim
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: Section Seventeen:
When is it Allowed to Resume Sexual activity
after Menses

When is Permissible to Resume Sexual Intercourse with Her
Once She Has Become Purified from Her Menses?

When she has become clean from menstruation and the flow
of blood (damm) has stopped completely, it is permitted for him
to have sexual intercourse with her, after she has washed the place
where the blood was only, or she has performed wagdn’, or per-
formed a complete ghusl. Whichever of these three alternatives
she does makes it permissible for him to have sexual intercourse
-with her, according to the aforementioned Words of Allah, Most
Blessed, Most High: .
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“But when they have purified themselves, you may ap-
proach them in any manner, time, or place ordained for |
you by Allzh. For Allah loves those who turn to Him
constantly and He loves those who keep themselves

pure and clean.”
[al-Bagarah (2): 222}
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Section Eighteen:
The Permissibility of Coitus Interruptus
[Withdrawal]

It is permissible for him to withdraw his penis from her vagina
befote ejaculation and a number of ahadith have been reported
in this regard:

The first: It was reported on the authority of Jabir (radiyAlahn
‘anhz) that he said: “We used to practise coitus interruptus (%)
while the Qur’an was still being revealed.” (And in another
version): “We used to practise coitus interruptus (‘2g/) during the
lifetime of the Messenger of Allah (). This was conveyed to the
Messenger of Allah (#), and he did not prohibit us [from doing
so].”¥

The second: It was reported on the authority of Abu Sa‘id
Al-Khudri (radipAllabn ‘anbs) that a man said: ‘O Messenger of
Allah! T have a slave-girl and I practise withdrawal while having
intercourse with her (‘gj). I dislike that she should become preg-
nant, but I want [from her] what a man wants [from a woman)].
And the Jews say that withdrawing the penis to avoid conception
is a2 minor [form of] burying children alive.” He () replied: “The
Jews told a lie, for if Allah intended to create it, you would not be
able to turn it away.”*

The third: It was reported on the authotity of Jabir (radip.Alibu
‘anbu) reported that a man came to the Messenger of Allih
(#8) and said: ‘T have a slave-gitl who is our servant and she carries

* Bukhir1,9,/250, Muslim, 4/160, Nasa’i, 1/82 and Tirmidhi, 2,/193.
“Nasa’i, 81/1-2, Aba Dawid, 1/238, Tirmidhi, 2/193 and Ahmad in his Musnad, 3/33
and 51 and 55 with a sahih chain.

53



THE MARRIAGE GUIDE

water for us and I have intercourse with her, but I do not want her
to conceive.” He (#) said: “Practise %3/, if you wish, but what is
decreed for her will come to her.” The man stayed back [for some
time] and then came and said: “The gitl has become pregnant,’
whereupon he (#) said: “I told you that what was decreed for her
would come to her.”*!

Section Nineteen:
It is Preferable not to Practice Coitus
Interruptus (‘23)

But abandoning it is better (aw/d), for a number of reasons:

The first: That it is harmful (darar) for the woman, since it de-
prives her of pleasure (ladha). And even if she agrees to it, it still
consists of the following [negative] aspects:

The second: That part of the purpose of marriage (waqasid
~al-nikap) is lost, which is to increase the offspring (fakthir nasl)
of the ummah of our Prophet (), which is implied by his (#)
saying: “Marry the loving (a/wudid) and fertile women (a/-wulid),
for I shall outnumber [the other Prophets] by you on the Day of
Resurrection.”*.

This is why, when the Prophet (#) was asked about coitus inter-
ruptus (@gd), he described it as “minor infanticide”*

! Muslim, 4/160, Aba Dawud, 1/339, Bayhagi in his Sunan, 7/229 and Ahmad in his
Musnad, 3/312, 386.

4 Abi Dawad, 1/320, Nasa’i, 2/71, Ahmad in his Musnad, 3/158and Tabarani in his
al-Awsatand Zawa'id, 1/162, Bayhaqi in his Sunan, 7/81with hasan chain and Ibn Hibban
declared it sahih on the authority of Anas (radipAllihu ‘anbs).

4 Muslim, 4/161, al-Tahawi in his a/-Mushkil, 2/370-371, Ahmad in his Musnad, 6/ 361
and 434 and Bayhadi in his Sunan, 7/231.
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For that reason, the Prophet () indicated in the hadith of
Abu Sa‘id Al-Khudsi (radipAllahu ‘ankd) that it is preferable to
abandon it. He (radipAllahu ‘anbs) said: “Coitus Interruptus (a/-
g)) was mentioned in the presence of the Messenger of Allah (
%), whereupon he (#) said: “Why would one of you do that?”
(note he did not say “let none of you do that”) for there is no
created soul, except that its Creator is Allah.” In another version,
he said: “You act and you act. There are no people destined to be
from now until the Day of Resurrection but that all of them will
be.”#

Section Twenty
What the Two Spouses should intend
with their Marriage

Both of them should enter into marriage with the intentions of
freeing themselves of unfulfilled sexual desires, and protecting
themselves from falling into what Allah has made unlawful [i.e.
unlawful sexual intercourse]. What’s more, a reward such as the
reward for voluntary charity (sadagab) is recorded for them every
time they have sexual intercourse. This is based on the hadith
of Abu Dharr (radiyAllabu ‘anbs), who said: ‘Some people from
amongst the Companions of the Prophet (#€) said to the Prophet
(#): ‘O Messenger of Allah! The affluent have made off with the
rewards; they pray as we pray, they fast as we fast and they give
[much] in charity by virtue of their wealth.” He () said: ‘Has not
Allzh made things for you to give in charity? Truly, every tasbibab
(saying: ‘Subban Allabh'—Glorified be Allah) is a charity (sadagabh),
every fakbirab (saying: ‘Allabu Akbar—Allah is Greater) is a charity
(sadagah), and every tabmidab (saying: ‘Al-hamdulillah’ —All praise

4 Muslim, 4/158, 159, Nasa’i, 1/82, Ibn Mindah in his A/ Tawhid, 2/60 and Bukhari,
9,/251-252.
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and thanks be to Allah) is a chatity (sadagah), and every tablilah
(saying: ‘La ilaballlAllih’—None has the right to be worshipped
except Allah) is a chatity (sadagab). Commanding the good is a
charity (sadaqah), and forbidding evil is a charity (sadagah), and in
the sexual act (bud) of each one of you there is a chatity (sadaqah).”
They said, ‘O Messenger of Allah! When one of us fulfils his
sexual desite (shabwa), will he have a reward for that?” He ()
said: “Do you not see that if he were to act upon it [his desire], in
an unlawful manner then he would be desetving of punishment?
Likewise, if he were to act upon it in a Jawful manner then he will
be deserving of a reward.” [Then he mentioned some things, one
after another that were charitable acts, after which he said: “And
two units of the sunrise prayer are equivalent to all of that]”*

Sectiori TWenty—One
What He Should Do the Morning
After His Wedding Night

It is preferred on the morning after the consummation of his
marriage to go to his relatives- who visited him in his house and
deliver salutations of peace to him and supplicate for them. It is
also preferred for them to respond in a similar manner, accord-
ing to'the hadith of Anas (radip.Allahn ‘anbu), who said: ‘When the
Messenger of Allah ($8) married Zaynab Bint Jahsh, he made the
people eat meat and bread to their fill [by giving a wedding ban-
quet]. Then he went out to the dwelling places of the Mothers of
the Believers [his wives], as he used to do in the morning of his
marriage. He greeted them and invoked good on them and they
returned his greetings and invoked good on him.**

4 Muslim, 3/82, Nasa’1, 2/78 and Ahmad in his Musnad, 5/167, 168 and 178.
* Hakim in his a’-Mustadrak, Tirmidhi, Nasa’1 and Ahmad in his Musnad with a sahih
chain.
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Section Twenty-Two
The Obligation to Have a Place for
' Bathing in the House

It is incumbent upon them to have a place in which to bathe
in their house and it is not permissible for her to enter a public
bath house, for this is unlawful (haram) and there are a number of
ahadith which confirm this:

The first: It was teported on the authority of Jabir (radi.Allahn
‘anbu) that the Prophet () said: “Whoever believes in Allah and
the Last: Day must not allow his wife to enter the public bath,
whoever believes in Allah and the Last Day should not enter the
public bath without an izarand whoever believes in Allah and the
Last Day must notsitata spread in which alcoholic beverages are
circulated.”*

The second: It was reported on the authority of Umm al-
Darda’(radip.Allahn ‘anbu) that she said: ‘I came out of the public
bath and I met the Messenger of Allah (#) who said to me:
‘From where have you come, Umm al-Darda’? I said: ‘From the
public bath’. He (#) said: “By Him in Whose Hand is my soul,
any woman who removes her clothes anywhere except the house
of one of her mothers, has torn down all that veils her before the
Most Beneficent.””*®

The third: It was reported on the authority of Abu’l-Malih that
he said: “Some women from Al-Sham came to ‘A’ishah (radiyAllabu
‘anba) and she asked them: ‘From whom are you?’ They replied:

4 Hakim in his a/-Mustadrak, 4/288, Tirmidhi, Nasa’i, and Ahmad in his
Musnad, 3/339. '

8 Ahmad in his Musnad, 6/361-362 and Al-Diilabi, 2/134, each of them with his own
isnad, one of which is authentic
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‘From the people of Al-Sham.” She (radiyAllibu ‘anba) said: ‘Perhaps
you belong to the place where women enter public baths [for
washing]?’ They said: “Yes’. She (radiAllahu ‘anhd) said: ‘I heard
the Messenger of Allah (#8) say: “If a woman removes her clothes

in a place other than her house, she tears the veil between her and
Allah, Most High.”*

Section Twenty-Three
The Unlawfulness of Divulging the
Secrets of the Bedroom

It is unlawful for either of them to divulge secrets relating to
their sexual relations; and there are ahadith pertaining to this:

The first is the saying of the Prophet (#): “Verily, the most
wicked among the people in the Sight of Allah on the Day of
Resurrection is the man who goes to his wife and she comes to
him, and then he divulges her secret.””

- The second: It was reported on the authority of Asma’ Bint
Yazid (radiyAllabu ‘anhd) that she said that she was once in the pres-
ence of the Prophet (#) and there were both men and women
sitting, The Prophet (#) then said: “Perhaps a man might discuss
what he does with his wife, or perhaps a woman might inform
someone what she did with her husband?” The people were silent.
Then I said: “Yes, Messenger of Allah! Truly, both the women and
men do that” Then the Prophet () said: “Do not do that. It is
like a male devil who meets a female devil on a path and has sex

# It is natrated by the compilers of the Sunan’, aside from Al-Nasa’1, Al-Darimi, Al-
Tayalisi and Ahmad in his Musnad.

50 Tbn Abi Shaybah, 7/67/1 and from the same soutce, Muslim, 4/157, Ahmad in his
Musnad, 3/69 and Abii Nu‘aym, 10/236-237, Ibn al-Sunni, #608 and Bayhaqi, 7/193-
194 on the authority of Abi Sa‘id al-Khudsi (radinAlabu ‘anba).
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99351

with her while the people are looking on.
Section Twenty-Four:

The Obligation to Have a Wedding
“Banquet (walimabh)

He must otganise a banquet (walimab) after the consummation
of the marriage, in accordance with the words of the Prophet
(%), who ordered ‘Abduw’l-Rahman Ibn ‘Awf (radiyAllahu ‘anbs) to
do so, and with the hadith of Buraydah Ibn Al-Hasib (radin.Allahu
‘anhd), who said: “When ‘Ali proposed matriage to Fatimah, he said
that the Prophet () said: “A wedding (and in another version “a
btidegroom (%ris)”’) must have a feast (walimabh).”

He [the narratot] said that Sa‘d said: ‘It is upon me to provide
a sheep.” Someone else said: ‘And upon me to provide such-and-
such a quantity of corn.’

Section Twenty-Five:
The Sunnah Regarding the Wedding
Banquet (walimah)

The following things should be observed with regard to the
wedding banquet:

The first: It should be held three days after the wedding night,
because that is what has been transmitted to us from the Prophet

5 Ahmad and it is suppotted by the narrations of Ibn Abi Shaybah, Abt Dawid, 1,/339,
Al-Bayhaqi and Ibn al-Sunni, #609.

52 Ahmad in his Musnad, 5/359, Tabarini, 1/112/1 and al-Tahawi in his a/-Mushki,
4/144-145—and regarding its chain of narrators, Ibn Hajr said in ‘Fash ALBari”: “There
is no objection to it.’
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(#8): on the authority of Anas (radiyAllabn ‘anh#) who said: “The
Prophet (%) consummated his marriage with [his] wife [Zainab)],
so he sent me to invite men to [eat] food.”*?

It was also reported on the authority of Anas (}ad@zAlldbu ‘anh)
that he said:? “The Prophet (#) married Safiyyah, and her freedom
~was her dowry. He gave the wedding banquet (walimah).””*

The second: He should invite the righteous to his banquet
whether they are rich or poor, based on the words of the Prophet
(#8): “Do not keep company except with a believer and have only
the pious people eat your food.” .

The third: If he has the ability to do so, he should provide
one or more sheep for the banquet. This is based on the hadith
of Anas (radiyAllihu ‘anbs), who said: “Abdu’l-Rahmaan came to
al-Madinah, and the Messenger of Allah (#) assigned Sa‘d Ibn
al-Rabi‘ al-Ansari as his brother. Sa‘d took him to his hduse, called
for food, and they both ate. The Sa‘d (radipAllahu ‘anhu) said: ‘O
my brother, I am the wealthiest of the people of al-Madinah (in
another version: “...of the_ 4n5a’), so look to half of my property
and take it (in another version: “... and I will divide my garden in
half”). Also, I have two wives (and you, my brother in Allzh, have
no wife), so look to which of mine pleases you mote, so I can
divorce her for you. Then upon the completion of the prescribed
waiting period, you may marry her.” ‘Abdu’l-Rahman (radjy.Allabu

5> Bukharii 9,/189-194, and Bayhagi in his Sunan, 7/260.

** Abia Ya'la with a chain of narrators that is hasan and a hadith bearing the same mean-
ing is found in ‘SabihAl-Bukhari’, 7/387.

5 Aba Dawiid, Tirmidhi, Al-Hakim, 4/128 and Ahmad in his Musnad, 3/38 on the au-
thority of Abt Sa‘id al-Khudti (radiyAillahn ‘anbu); Al-Hakim said: Its chain of narrators
is authentic,” and al-Dhahabi concurred with this
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‘anby) said: ‘No, by Allah, may Allah bless you in your family and
your property. Show me the way to the market-place.” And so
they showed him the way to the market-place and he went there.
He bought and he sold and he made 2 profit. In the evening, he
came back to the people of his house with some dried milk for
cooking and some ghee.

After that some time elapsed, until he appeared one day with
traces of saffron on his garments. The Messenger of Allah
(#) said to him: “What is this?” He said: ‘O Messenger of Allah,
I have married a woman among the 4nsar” The Messenger of
Allzh (#) answered: “What did you give her for her dowry?” He
answered: “The weight of five dithams in gold.” Then, the Mes-
senger of Allah (#%) said: “May Allah bless you, give a feast if only
with one sheep.” ‘Abdv’l-Rahman (radiyAllabu ‘anbu) said: ‘I have
seen myself in such a state that if I were to lift a stone, I would
expect to find some gold or silver under it.”

Anas (radiyAllahn ‘anbu) said: ‘I saw after his death that each of
his wives inherited one hundred thousand dinars.”>®

And it was also reported on the authotity of Anas (radiyAllabn
‘anby) that he said: “The Messenger of Allah (#) gave no better
wedding feast than the one he did [on the occasion of his marriage
with] Zainab.” He said: ‘He fed them bread and meat [so lavishly}
that they [the guests] abandoned it [of their own accord after hav-
ing eaten their fill].”’

56 Bukhari, 4/232, 7/89 and 9/95, 190-192, Nasa’i, 2/93, Ibn Sa'd, 3/2/77, Bayhaqi in
his Sunan, 7/258 and Ahmad in his Musnad, 3/165, 190, 204, 226 and 271.

57 Bukhari, 7/192, Muslim, 4/149, Ab Dawad, 2/137, Ibn Majah, 1/590 and Ahmad
in his. Musnad, 3/98, 99, 105, 163, 172, 195, 200, 277, 236, 241, 246 and 263.

61



THE MARRIAGE GUIDE

Section Twenty-Six: ,
The Permissibility of Having a Wedding
Banquet without Meat

Itis permissible for the wedding feast (walimah) to have any food
that it is easy, even if there is no meat (/ahm) in it. This is based
on the hadith of Anas (radiyAllahu ‘anbs), who said: “The Prophet
(#8) stayed between Khaybar and al-Madinah for three days during
which he had entered with his wife Safiyyah. Then I invited the
Muslims to his Wedding feast (walimah). There was neither meat
nor bread at his feast. Rather, leather eating mats were brought
out and on them were placed dates, dried milk, and clarified butter.
The people ate their fill.”®

Section Twenty-Seven:
The Participation of the Wealthy in the Banquet
(walimab) using Their Wealth

It is preferred for those possessing wealth to help in preparing
it, based on the hadith of Anas (radi.Allahu ‘anbu) regarding the
marriage of the Prophet (#) to Safiyyah (radipAllabu ‘anka), in
which he said: “Then, when we were on the road, Umm Sulaym
prepared her [Safiyyah] for him [the Prophet ()] and brought her
to him at night, and so the Prophet (#) awoke the next morning
a new bridegroom. Then he () said: “Whoever has something,
let him bring it.” (In another version, he (48) said: “Whoever has
a surplus of provisions, let him bring them.”) Anas (rads.Allabu
‘anhu) added: ‘And so leather eating mats were spread out and one
- man brought dried milk, another man brought dates and another

58 Bukhiri, 7/387, Muslim, 4/147, Nasa’i, 2/93, Bayhaqi in his Sunan, 7/259 and Ahmad
in his Musnad, 3/259 and 264.
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man brought clarified butter and so they made a sweet (bass). The
people then ate of this hais and drank from pools of rainwater
which were nearby. This was the wedding feast (walimah) of the
Prophet ().

Section Twenty-Eight:
The Unlawfulness of Inviting Only the Rich to the
Wedding Feast

Itis not permissible to select only the rich as invitees and exclude
the poor, based on the words of the Prophet (#):? “The worst
food is the food of a wedding feast to which the rich are invited

and the poor are left out. If anyone rejects an invitation, he has
disobeyed Allah and His Messenger (#).”¢!

Section Twenty-Nine:

The Obligation to Accept the Invitation

It is obligatory for one who is invited to a wedding feast to
attend it; two narrations have been reported in this regard:

The first: “Set the captives free, accept the invitation [to a wed-
ding banquet], and visit the patients.”®

The second: “When one of you is invited to a feast, he must
attend it [whether it is a wedding ot something similar].”%

% Hais is a mixture of the above three things

8 Bukhari, Muslim, Ahmad in his Musnad, 3/102 and 195, Ibn Sa‘d, 8/122 and 123,
Bayhadi in his Sunan, 7/259 and others.

¢ Muslim, 4,/154 and Al-Bayhaqf in his Sunan, 7/262 and it was also narrated by Al-
Bukhari, 9/201 as a saying of Abt Hurayrah (radiy4/labu ‘anbs).

 Bukhati, 9/197.

¢ Bukhari, 9/198, Muslim, 4/152, Ahmad in his Musnad, #6337, Bayhad in his Sunan,
7/262 and others on the authority Ibn ‘Umar (radiyAllihu ‘anbumai)
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Section Thirty:
Accepting the Invitation, Even if One is Fasting

The Prophet () said: “If one of you is invited to eat food,
he must respond [i.e. attend]; if he is not fasting, let him eat and
if he is fasting, let him supplicate [for the bride and groom].”*

Section Thirty-One:
Breaking One’s Fast for the Sake of the Inviter

It is permissible for the invitee to break his fast (sfyam), if itis a
voluntary one, especially if the inviter implores him to attend. And
a number of ahadith have been reported in this regard:

The first: “When any one of you is invited to a feast, he should
accept it. He may eat if he likes, or he may abandon [eating] if
he likes.”®

The second: “The person performing a voluntary fast is the
commander (awir) of himself: If he wishes, he may fast and if he
wishes, he may break his fast.”%

The third is the hadith of ‘A’ishah (radiyAllahu ‘anba), who said:
‘The Messenger of Allah (#) came to me one day and said: “Do
you have anything fto eat]?’ I said: ‘No.” He (#8) said: “Then I am

¢ Muslim, 4/153, Nasa’i in his a/-Kubra, 2./62, Ahmad in his Musnad, 2/507 and Bayhaqi
in his Sunan, 7/263.

¢ Muslim, Ahmad in his Musnad, 3/392 and Tahawi in his at-Mushkil, 4/148.

% Nasa’tin his al-Kubra, 2/64, Hakim in his al-Mustadrak, 1 /439 and Bayhaqi in his Swnan,
4/276. Al-Hakim said: “Tts chain of narrators is authentic,” and al-Dhahabi concurred with
this. It was also narrated by At-Tirmidhi, except that he said, “The person performing
a voluntary fast is the amin [i.c. trustee } of himself: I he wishes... etc.”
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fasting.” Then he came to me after that day, and I had been given
some hais. 1 had kept some for him as-he liked 4ais. She said: ‘O
Messenger of Allah! We have been given some baisand I kept some
for you.” He (#) said: “Bring it here; I started the day fasting,”
Then he ate some of it, and then he () said: “The likeness of 2
voluntary fast is that of a man who allocated some of his wealth
to give in charity; if he wishes he may go ahead and give it, and if
he wishes he may keep it.””*

Section Thirty-Two:
It is not Obligatory to Make up for a
Voluntary Day

It is not incumbent upon him to make up for that day, and there
are two hadiths concerning that:

The first: It was reported on the authority of Aba Sa‘id Al-
Khudri (radip.Allabu ‘anbu) that he said: ‘I prepared food for the
Messenger of Allah (#) and he and his Companions came to me.
But when I placed the food for them, a man from among them
said: T am fasting.” On hearing this, the Messenger of Allah (#)
said: “Your brother has invited you and gone to great trouble for
you!” Then he (#8) said to him: “Break your fast and fast another
day in place of it, if you wish.””

The second: It was reported on the authority of ‘Awn Ibn
Abi Jubayfah (radipAllahu ‘anku) that he said: “The Messengert of
Allah (#) made a bond of brothethood between Salmin and
Ab®’l-Darda’. Salman went to visit Abt’l-Darda’ and saw Umm

§7 Nasa’1 with an zsmid that is hasan.
% Al-Bayhadj in his Sunan with an isnad that is hasan
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al-Darda’ wearing shabby clothes, so he said: “Why are you wearing
such shabby clothes?’ She said: “Your brother, Ab@’l-Darda’ has no
interest in the wotld.” So when Ab@’l-Dard3’ arrived, he prepared
some food for him [Salman] and said: ‘Eat, for I am fasting,” He
said: I shall not eat until you eat.” He said, ‘So he ate. Then when
night came, Ab@’l-Darda’ started to leave and stand [in prayer],
but Salman said to him: ‘Sleep.” So he slept. Then he went to
stand [in prayer] but he said to him: ‘Sleep.’ So he slept. When the
morning (fzjr) came, Salman said: ‘Get up now.” So he got up to
petform prayer. Then he [Salman] said: ‘Indeed your self has a
right upon you, your Lord has a right upon you, your guest has a
right upon you, and your family has a right upon you. So give each
the right they are due.” Then they went to the Prophet (#) and
that was mentioned to him, so he said: “Salman has spoken the
truth™®

Section Thirty-Three:
Abandoning a Gathering to Which One Has Been
Invited in Which Sinful Acts Are Committed

It is not permissible to attend gatherings to which one has
been invited if they consist of sinful acts, unless one intends
thereby to express disapproval of them and to attempt to remove
them. If they are removed, [all well and good], but if not, then
it is incumbent upon him to return. And there are a number of
ahadith regarding it: '

The first: It was reported on the authotity of ‘All (radiy4/lahn
‘anhu) that he said: ‘I prepared food for the Messenger of Allah
(#) and he arrived and saw pictures in the house, so he returned

9 Bukhari, 4/170-171, Tirmidhi, 3/290, Bayhaqi in his Sunan, 4/276 and Ibn ‘Asakir,
13/371. Tirmidhi said: “This is a sahih hadith.’
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and I said: ‘O Messenger of Allah! May my father and mother be
sacrificed for you, why did you return?’ He (#) said: “Verily, there
is a curtain in it that has pictures on it and verily, the angels do not
enter a house that contains pictures.””®

The second: ‘A’ishah (radiy.Allabu ‘anha) reported that she bought
a carpet which had pictures on it. When the Messenger of Allah
(%) saw it, he remained at the door and did not entet. [She said]:
‘I perceived or I was made to perceive upon his face signs of
dislike.” She (radiy.Allahn ‘anka) said: ‘O Messenger of Allah! I seek
repentance from Allah and His Messengert, [but tell me] what is
the sin that I have committed?” Thereupon the Messenget of
Allah (4) said: “What is this carpet?” She (radipAllabn ‘anba) said:
‘I bought it for you so that you might sit on it and take rest.” The
Messenger of Allah (#) said: “The ownets [i.e. the makers] of
these pictures will be punished and they will be asked to give life
to their creations.” He added: “The angels do not enter a house
in which there is a picture.”””!

The third: The Prophet (#) said: “Whoever believes in Allah
and the Last Day, he should not sit at a table in which alcoholic
beverages are circulated.”’

And the actions of the righteous Salaf (may Allzh be pleased

7 Ibn Majah, 2/323 and Abd Ya'la in his Musnad. This is an authentic hadith narrated
by Ibn Majah

" Bukhari, 9/204 and 10/319-320, Muslim, 61,160, Tayalisi in his Musnad, 1/358-359,
Abt Bakr al-ShafiT in his a/-Fawi'id, 61/2 and 67-68, Bayhaqf in his Sunan, 7/267 and
Baghwi, 3/23/2 with an authentic chain of narrators.

72 Ahmad in his Musnad on the authority of ‘Umar (radipAllibu ‘anhu), Tirmidhi, al-<akim
made it hasan and authenticated it on the authority of Jabir (rudinAllabu ‘anks) and
al-Dhahabi concurred with this. Tabarani on the authotity of Ibn ‘Abbas (radipAlihn
‘anhi), al-Irwa’, #1949.
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with them) were in accordance with what we have mentioned—
and the examples of this are extremely numerous; however, I will
confine myself to those which I can presently recall:

a) It was reported on the authotity of Aslam, the freed slave
of Umar (radipAllabn ‘anbs) that when ‘Umar (radiyAllahu ‘anby)
arrived in Al-Sham, 2 man from among the Christians prepared
[food] for him and he said to ‘Umar (radipAllabu ‘anba), it would
please me if you and your companions would come to me and
honour me by accepting my invitation [and he was one of the
prominent people in Al-Sham)], but ‘Umat (radipAllabu ‘anbs) said
to him: “Verily, we do not enter your churches because of the
pictures therein.’

b) It was reported on the authority of Abta Mas‘ad [‘Ugbah Ibn
‘Amt] that a man prepared food for him and he invited him, but
he asked: ‘Is there a picture in the house?’ The man replied: “Yes.”
So he refused to enter until the picture had been destroyed, after
which he entered.”™

¢) Imam Al-AwzaT said: “We do not enter a wedding banquet
in which tamboutines (#zb)) or musical instruments (ma'3df) are
played.””
Section Thirty-Fout:
What is Preferred for One Who Accepts
an Invitation

It is preferred for one who accepts an invitation to do two
things:

™ Bayhaqi in his Sunan, 7/268 with an authentic chain of nartators
™ Bayhaqi in his Sunan, 7/268 with an authentic chain of natratots; see a/-Fath, 9/204.
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The first is to supplicate on behalf of the founder after having
attended the gathering, by reciting one of the following invoca-
tions:

a) It was reported on the authority of ‘Abdullah Ibn Busr
(radiyAllibn ‘anbs) that his father prepared food for the Prophet
(%) and he invited him to eat, and the Prophet (#) accepted the
invitation. Then when he had finished eating his food, he (%)
said: ‘

Lu,i r‘v’ -ﬁ)\g" £f-‘ﬁ’3b c‘od }iﬂ ‘..‘nh
Oy
“Allzhumma maghfirlabum warhamhum, wa barik
lahum fima razatahum”

“O Allah! Forgive them, show Mercy to them and bless
them in what You have provided for them.”’

It was reported on the authority of Al-Miqdad (radiyAllabu ‘anks)
that he said: “Two of my companions and I were so much afflicted
by hunger that we had lost our power of seeing and hearing, We
presented ourselves [as guests] to the Companions of the Prophet
(%), but none amongst them would entertain us. So we came to
the Messenger of Allah (#), and he took us to his residence and
there were three goats. The Messenger of Allah (%) said: “Milk
these for us.” So we milked them and every person amongst us

7 Tt is narrated by Abi'l-Hasan Al-Harbi in al-Fawd'id a-Muntagab, 4/3/1 with an au-
thentic chain of narrators

7 Ibn Abi Shaybah in his a/-Musannaf, 12/158/1-2, Muslim, 6/122, Abd Dawid, 2/135,
Nasa’i, 66/3, Tirmidhi, 4/281, Baybaql in his Sunan, 7/274, Ahmad in his Musnad,
4/187-188 and 190, Ibn al-Sunni, #470, Tabarani, 1/116/1 and Ibn ‘Asakir, 8/171,

2/9and 3/1-2
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drank his share and we set aside the share of the Messenger of
Allah (). [It was his habit] to come during the night and greet
~ [the people present there] in a manner that would not wake up
one in sleep but make one who was awake hear it. He would then
go to the masjid and perform prayers, then go to the milk and
drink it.

Al-Miqdad added: ‘One night, Satan came to me when I had taken
my share, and he said: ‘Muhammad has gone to the A#nsair, who will
offer him hospitality and he will get what is with them, so he has
no need for this draught [of milk]. So I took [that milk] and drank
it, and when it had penetrated deeply in my stomach and I was
certain that there was no way out [but to digest it], Satan aroused
[my sense of] remorse and said: ‘Woe to you! What have you done?
You have taken the drink reserved for Muhammad! When he will
come and he does not find it, he will cutse you, and you will be
ruined, and thus there would go [waste] this world and the Here-
after [for] you.” There was a sheet over me; as I placed [pulled] it
upon my feet, my head was uncovered and as I placed it upon my
head, my feet were uncovered, and I could not sleep, but my two
companions had gone to sleep for they had not done what I had
done. Then the Méssenger of Allah (#8) came and he greeted as
he used to greet. He then came to the masjid and observed prayer
and then came to his drink [milk] and uncovered it, but did not
find anything in it. He raised his head towards the sky, and I said
[to myself] that he [the Prophet (#)] was going to invoke a curse
upon me and I would thus be ruined; but he [the Prophet (4)]
said: ‘

«‘,:u_. R Jw‘gvcs‘h‘b‘ o ‘..M r..Uh

“Allahumma at‘am man at‘amani wasqi man saqani
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“O Allah! Feed the one who fed me and give drink to
the one who provided me drink.””’

I held tight the sheet upon myself [and when he had suppli- -
cated], I took hold of the knife and went to the goats [owned by
the Prophet ()] so that I might slaughter one for him which was
the fattest amongst them, and in fact all of them were milk goats;
then I took hold of the vessel which belonged to the family of
the Messenger of Allah () in which they used to milk and drink
there from, and milked them in that, until it swelled up with foam. I
came to the Messenger of Allah (#) and he said: “Have you taken
your share of the milk during the night?” I said: ‘Drink it,” and
he drank it; he then handed over [the vessel] to me and I said: ‘O
Messenger of Allah! Drink it,” and he drank it and handed over
[the vessel] to me again. I then perceived that the Messenger of
Allah (#) had been satiated and I had got his blessings. I burst
into laughter [so much] that I fell upon the ground, whereupon the
Messenger of Allah (#) said: “O Miqdad! It must be one of your
mischiefs.” I said: ‘O Messenger of Allah! This affair of mine is
like this and this and I have done such-and-such.” Thereupon, the
Messenger of Allah (#) said: “This is nothing but a Mercy from
Allah. Why is it that you did not give me an opportunity so that
we could have awakened our two friends and they would have got
their share [of the milk]?” I said: ‘By Him Who has sent you with
Truth. I do not mind whatever you give [to them], and whatever
the [other] people happen to get, when I had got it along with you
from among the people.”””®

The second: It was reported on the authotity of Anas (radiAllahn
‘anh#) that [the Messenger of Allah (#) was visiting the 4nsarand

7 Muslim, 3,/126
8 Muslim, 6/128-129, Ahmad in his Musnad, 6/2, 3,4-5,1Tbn Sa‘d, 1/183-184 and some
of it was natrated by Tirmidhi, 3/394 who declared it to be authentic.

71

)



THE MARRIAGE GUIDE

when he came to the houses of the .4#usar, some children of the
Apnsar gathered around him and he supplicated on their behalf and
he stroked their heads and greeted them with salutations of peace.
Then he came to the door of Sa‘d Ibn ‘Ubadah (radiyAllabn ‘anbu)
and called out salutations of peace, then asked Sa‘d (radiy4lahu
‘anhu) for permission to entet, saying: “AL-Salimu ‘alaykum wa-
rabmatnllah (may the peace of Allah and His mercy be upon you).”
Sa‘d (radiyAllabu ‘anbu) replied: “Wa ‘alaykas-salimn wa-rahmatullah
(and may the peace of Allah and His mercy be upon you).” But
the Prophet () did not hear him and so, after delivering saluta-
tions of peace three times, and Sa‘d (radip.Allahu ‘anb#) answering
three times without being heard, [for it was the custom of the
Prophet (#) to leave if he did not hear a reply after repeating the
salutations three times, he returned]. Sa‘d (radiyAllahu ‘anbn) fol-
lowed him and said: ‘O Messenger of Allah! May my father and
mother be sactificed for you, you did not deliver a salutation of
peace except that I heard it and replied to you, but I did not hear
you [say anything he reply]. I wanted to gain the maximum reward
and blessings from your salutations. [So please enter, Messenger of
Allah].’ Then he admitted him to the house and offered him some
raisins. The Prophet of Allah (#) ate, and when he had finished,
he (#) said: “May the pious eat your food, may the angels send
prayers upon you and may the fasting people break their fasts in

your company.””” '

'The second matter is the supplication for him and his wife for
goodness and blessings to come to them; and there are a number
of ahadith which testify to this:

" Ahmad in his Musnad, 3/138, Tahawi in his al-Muskil, 1/ 498-499, Al-Bayhagqi in his
Sunan, 7/287 and Ibn ‘Asakir, 7/59-60 with an authentic chain of narrators.
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The first: It was reported on the authority of Jabir Ibn ‘Abdullah
(radiyAllabu ‘anbuma) that he said: ‘My father died and left seven or
nine gitls and I married a #hayyib.** The Messenger of Allah ()
said to me: “O Jabit! Have you married?” I said: “Yes.” He (#) said:
“A virgin or a thayyib>” 1 replied: ‘A thayyib” He () said: “Why
not a virgin, so that you might play with her and she with you, and
you might amuse her and she amuse you?” I said: “Abdullah [my
father] died and left gitls, and I dislike to marry a girl like them,
so I martied 2 woman, so that she may look after them.” On that
he said: “May Allah bless you,” ot, “That is good.”®!

The second: It was reported on the authority of Buraydah
(radiyAllabn ‘anbu) that he said: ‘A man from among the Ansar
said to ‘Al (radiyAllabu ‘anbu): You have Fatimah [whose hand in
martiage you may ask for].” So he went to the Messenger of Allah
(#), who said: “What is the requirement of ‘Ali Ibn Abi Talib?”
He replied: ‘O Messenger of Allah! Fatimah, the daughter of
the Messenger of Allah (#) was mentioned.” He (#) replied:
“Welcome and be with family,” and he did not say anything more
than these words.

So ‘Ali Ibn Abi Talib (radiyAllahu ‘anh#) went out to that group
from among the Ansar, who were waiting for him, and they said:
‘What happened?’ He replied: ‘I do not know, except that he said,
‘Welcome and be with family.” They said, ‘Either of these from
the Messenger of Allah (#) is sufficient for you. He has given
you family [status] and welcome.” So after he had married him [to
Fatimah], he said: “O ‘Ali! It is an obligation upon the groom to
give a wedding banquet.” Sa‘d (radiyAllabn ‘anbu) said: ‘I have a
sheep,” and a group from among the 4#nsar collected for him some

8 Thayyib: A woman who is not a virgin, either due to divorce or having been widowed.
81 Bukhari, 9/423 and Muslim, 4/176

73



THE MARRIAGE GUIDE

corn. Then when it was the wedding night, he (#) said: “Do not
do anything until you have met me.” Then the Messenger of Allah
(#8) called for water and performed wady’ with it, then he emptied
it over ‘Ali (radiyAllahu ‘anbhu) and said: “O Allah! Send blessings

on them and bless their consummation.”’%?

The third: It was reported on the authority of ‘A’ishah
(radiyAllabu ‘anbd) that she said: “‘When the Prophet (%) married
me, my mother came to me and made me enter the house, where
I saw some women from the .4nsar, who said: ‘May you prosper
and have blessings and a good future.”®

The fourth: Itwas reported on the authority of Abli Hurayrah
(radiy.Allabu ‘anhu) that when the Prophet (#) congratulated a man
on his marriage, he would say:

Lag:g o cgﬂéﬁ ) i‘)LL, RO P! ﬁ)‘.g)

G () S

“BarikAllah laka, wa barik Allah ‘alayka, wa jam‘a bayna
kuma fi (‘ala) khayr.”

May Allah bless [it] for you, and may He send blessings
on you, and join both of you in (and in another narration:

“apon”) good.””®*

82 Tbn Sa‘d, 8/20-21, Tabarani in his @/-Kabir, 1/112/1 with a hasan chain and Ibn
‘Asikir, 12/88/2.

8 Bukhati, 9/182, Muslim, 4/141 and Bayhaqi in his Sunan, 7/149

8 Abt Dawad, 1/332, Tirmidhi, 2/171 and also by Abu ‘Ali Al-Tusi—and they declared
it to be authentic—by Darimi, 2/134, Ibn Majah, 1/289, Ahmadin his Musnad, 2/38,
Al-Hakim in his Mustadrak, 2,/183 and Al-Bayhadqi in his Sunan, 7/148
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Section Thirty-Five:
Saying “May you live in harmony and have many sons” is a
Felicitation from the Jahiliyyah

Do not say: ‘May you live in harmony and have many sons (birifa’
wa’l-banin),” as those with no knowledge do, for it is from among
the actions of the Jabiliyyah. 1t was prohibited in a number of
ahadith, including the following: It was reported on the authority
of Al-Hasan (radiyAllabu ‘anh#) that he said, ““Aqil Ibn Abi Talib
married a woman from Banu Jusham, and it was said to him: ‘May
you live in harmony and have many sons.” He said: ‘Say what the
Messenger of Allah (¥) said: “Barak.Allibu lakum, wa baraka ‘alakum
(may Allah bless you and bestow blessings upon you)’ this is what
we wete otdered [by the Prophet (§)].”*

Section Thirty-Six:
The Bride Undertaking the Serving of the Men

There is no objection to the guests being served by the bride
herself, if she is screened and safe from fitnah, according to the
hadith of Sahl Ibn Sa‘d (radiyAllihu ‘anbsu), who said: “When Abi
Usayd Al-Sa‘idi (radiyAllabu ‘ank#) got martied, he invited the
Prophet (#) and his Companions. None prepared the food for
them and brought it to them but his wife. She soaked some dates
in water in a stone pot overnight, and when the Prophet (#) had
finished his food, she provided him with that drink [of soaked
dates].”

8 Tbn Abi Shaybah in his a/Musannaf, 7/52/2, ‘Abdw’l-Razzaq in his a/-Musannaf,
6/189/10457, Nasa™L, 2/91, Ibn Majah, 1,589, Al- Diarimi, 2,/134, Ahmad in his Musnad
8 Bukhati in his Adab al-Mufrad, 9/200, 205 and 206, Muslim, 6/103, Aba ‘Awanah,
8/131/1-2,Ibn Majah, #590-591, Tabarani in his a~Awsat, 1/132/1 and Baghwi in his
Sharh al-Sunnab, 3/197 /1.
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Section Thirty-Seven:
Singing and Striking the Drum (duf})

It is permissible for him to allow the women to announce the
wedding by means of striking the duffonly. Singing is also allowed,
as long as it does not contain descriptions of [her] beauty or li-
centiousness (fir); and a number of ahadith have been reported
to that effect:

The first: It was reported on the authority of Al-Rubay’, the
daughter of Mu‘awwidh Ibn‘Afra’ that she said: ‘After the consum-
mation of my marriage, the Prophet (4) came and sat on my bed
as far from me as you are sitting now, and our little girls started
beating the duffs and reciting verses lamenting our fathers, who had
been killed in the battle of Badr. One of them said: ‘“Among us is
a Prophet who knows what will happen tomorrow.” On hearing
that, the Prophet (#8) said: “Leave this [saying] and keep on saying
the verses which you had been saying before.””®’

The second: It was reported on the authority of ‘A’ishah
(radiyAllabn ‘anhd) that she prepared a lady for a man from the
Apnsar as his bride and the Prophet (#) said: “O ‘A’ishah! Don’t
you have any amusement [during the marriage ceremony], as the
Ansarlike amusement?”’®

In another version, it was reported in these words: “Did you
send with her a serving gitl to beat the duffand sing?” I said: “What
should she say?” He replied: “She should say:

87 Bukhati, 2/ 352, 9/166-167, Bayhad in his Sunan, 7/288-289, Ahmad in his Musnad,
6/359-360, Al-Muhamili, with regard to the two % prayers, #139 and others

8 Bukhirii 9/184-185, Al-Hikim in his Mustadrak, 2/184 and Al-Bayhadi in his Suzan,
7/288.
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‘We came to you, we came to you,
so greet us and we shall greet you,
Were it not for red gold,
your valleys would not be lawful,
And were it not for brown wheat,

your maidens would not be plump.””®

The third: And it was also reported on the authority of ‘A’ishah
(radiyAllahn ‘anha) that the Prophet (#) heard some people at a
wedding singing:

“He gave her a sheep that grows fat in the pen,
And yout love sits in a gathering,

And knows what will happen tomorrow.”

And in another vetsion:
“And your husband sits in a gathering

And knows what will happen tomorrow.”

On hearing fhis, the Messenger of Allah (#) said: “No one knows
what will happen tomotrow, except Allah, Most Glorified.””

The fourth: Itwas treported on the authotity of ‘Amir Ibn Sa‘d
Al-Bajli that he said: ‘I visited Qarazah Ibn Ka‘b and Abt Mas‘ad
(and he mentioned a third person: dbababa ‘Ali) and young girls
were striking the duff and singing, so I said: ‘Do you approve of

% Tabarani in his Zawd'id, 1/167/1.

% Tabarani in his a~Sughra, p.69, #830, Al-Hikim, 2/184/185 and Al-Bayhaqi in his
Sunan,7/289 and Al-Hakim said: ‘It is authentic, according to the criteria for acceptance
stipulated by Muslim.’
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this, while you are Companions of Muhammad (#)?’ They replied:
‘It was permitted for us in weddings and when lamenting a tragedy

(and in another version, he said: “and when weeping over the dead,
without wailing).””*"-

The fifth: It was reported on the authority of Abu Balj that he
said: ‘I said to Muhammad Ibn Hatib: ‘I have martied two wives
and I do not permit either of them to sing [i.e. with the duff].’
Muhammad (radip.Allahu ‘anku) said: “The Messenger of Allah
(#8) said: “What distinguishes between the lawful and the unlawful

is raising the voice [in song] and using the duff””"**
The sixth: “Announce the matrriage.””

Section Thirty-Eight:
Refraining from Contravening Islamic Law

It is incumbent on the groom to refrain from everything that
contravenes Islamic Law, especially the things that people are so
accustomed to doing on these occasions that many of them think
that, due to the silence of the scholars, that there is no objection
to them; so I would like to point out some important issues:

1. Hanging Pictures (suwar): The first is the hanging of pictures
on the walls, regardless of whether they contain images of living
things or not, whether they cast a shadow or not and whether
they are produced by hand or photographically. All of this is
impermissible and it is obligatory for the one who is able to take
them down, if he is unable to tear them up; and there are many

! Al-Hakim, Al-Bayhadqi in his Sunan, Nasa1, 2/93 and Al-Tayalisi, #1221.

%2 Nasa’i, 2/91, Tirmidhi, 2/170—who said that it is hasan—Ibn Majah and others.
Bayhaqi in his Sunan, 7/289, Ahmad in his Musnad, 3/418 and others.

% Tbn Hibban, #1285, Tabarani in his a/-Awsat, 69/1/1 and others.
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traditions which prove this:

1. It was reported on the authority of ‘A’ishah (radipAllahu
‘nbd) that she said: “The Messenger of Allah () arrived from a
journey and I had a shelf with a thin cloth hanging over it, which
contained images in it. When the Messenger of Allah () saw it,
he tore it up and the colour of his complexion changed [due to
anget] and he (#8) said: “O ‘A’ishah! The most severe punishment
inflicted by Allah on the Day of Resurrection will be for those who
imitate Allah’s [Act of] creation (and in another version: “Verily,
the owners of these pictures will be punished and it will be said
to them: “Give life to what you have created.” Then he (%) said:
“Verily, the angels will not enter the house in which there are
pictures.”)

‘A’ishah (radiyAllahu ‘anha) said: ‘So we cut it and made one ot two
cushions from it [and I saw him reclining on one of them—and
there was a picture on it].”**

2. I stuffed a pillow decorated with pictures [of animals] for the
Prophet (4) which looked like a namrugah (i.e. a small cushion).
He came and stood in the doorway with excitement apparent
on his face. I said: ‘O Messenger of Allah! What is wrong?’ He
(#8) said: “‘What is this pillow?” I said: ‘T have prepared this pillow
for you, so that you may recline on it.” He (%) said: “Don't you
know that angels do not enter a house wherein there are pictures,
and if anyone makes a picture, he will be punished on the Day of
Resurrection and it will be said to him, ‘Give life to what you have
created’?” (and in another version: “Verily, the makers of these
pictures will be punished on the Day of Resurrection (and she

# Bukhari, 10/317-318, Muslim, 6,/158-160, Bayhaqf in his Sunan, 7/269, Baghwi in his
Sharh al-Sunnah, 3/217/1, Ahmad in his Musnad, 6/229 and 281 and otherts.
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added, ‘He did not enter until I had removed it’.”)*®

3. It was reported on the authotity of Abta Hurayrah (radjyAllahn
“anba) that the Messenger of Allah (&) said: “Jibtil (‘@laybis-salam)
came to me and said: ‘T came to you last night and was prevented
from entering simply because there were images at the door, for
there was a decorated curtain with images on it in the house, and
there was a dog in the house. So order the head of the image which
is in the house to be cut off so that it resembles the form of a tree,
order the curtain to be cut up and made into two cushions spread
out on which people may tread and order the dog to be turned out
[for we do not enter a house in which there is a picture or a dog].’

The dog [was a puppy that] belonged to Al-Hasan or Al-Husayn
and was under their couch (an in another vetsion: “under his bed”).
He (#8) said: “O ‘A’ishah! When did this dog enter?”” She replied:
‘By Allah, I don’t know.” He then ordered [it to be removed] and
it was turned out. (Then he took some water in his hand and
sprinkled it in the place where it had been).”

2. Covering the Walls with Rugs: The second issue is one that it is
one that it is necessary to avoid: and that is the covering of walls
with rugs and the like, even if they are not made of silk, because
it is extravagance and a kind of beautification unsanctioned by
Islamic Law; this is based on the hadith of ‘A’ishah (radiyA/ahu
‘anhad), who said: “The Messenger of Allah (%) was absent on a
military expedition and I was waiting for his return. I had a carpet
on which there was a picture and I hung as a screen on a stick over
the door. When he entered, I received him and said: ‘May the Peace

% Bukhari, 2/11 and 4/105 and Abi Bakr Al-Shafi in his a/Fawa’id, 6/68
% Abt Dawid, 2/189, Nasa’i, 2/203, Tirmidhi, 4/21, Ibn Hibban, #1487, Ahmad in
his Musnad, 2/305-308 and 478 and others. This is an authentic hadith
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of Allah be upon you, O Messenger of Allah, and His Mercy and
His Blessings. All praise and thanks be to Allah, Who granted you
victory, gladdened your eyes and honoured you.” Then he looked
at the house and saw the carpet and he did not respond to me at
all. I saw anger in his face. He then came to the carpet and tore it
down, after which he said: “Do you cover the wall with a cover-
ing that has a picture in it? Verily, Allah has not commanded us to
cover stones and clay out of the sustenance He has given to us.”
She said: “We then cut it into pieces and made two pillows out of
it and stuffed them with palm fibre, and he did not disapprove of
that to me.”””’

For this reason, some of the Salaf would refuse to enter a house
whose walls were covered; Salim Ibn ‘Abdullah said: “I married
during the life of my father and my father invited the people.
Abu Ayyab was among those whom we invited; they had covered
[the walls of] my house with green fabric and when Aba Ayyab
arrived, he entered and saw me standing. He looked around and
saw the house had been decorated with green fabric and he said:
“O “‘Abdullah! Do you cover the walls?”” My father replied in em-
barrassment: “The women have gained the upper hand over us.’
He replied: ‘I would not have included you among those whom
I feared would be overcome by women.” Then he said: ‘I will not
eat your food and I will not enter your house.” Then he departed
(may Allah have mercy on him).”*®

3. Plucking Eyebrows and Other (Facial) Hair: The third is the custom
of some women of plucking their eyebrow hair, so that it becomes
shaped like a bow or a crescent, and they do this in order to beau-
tify themselves, according to their claim! This is among the things
7 Muslim, 6/158 and Abii ‘Awanah, 8,/253/1, Ibn Sa‘d, 8/344, Ahmad. in his Musnad,

6/247 and others.
%8 Tabarani, 1/192/2 and Ibn ‘Asakir, 5/218/2.
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declared unlawful by the Messenger of Allah (#) and which he
cursed, in his saying:- “Allah has cursed those women who tattoo
and who have themselves tattooed, those who affix hair extensions
and those who have it done for them, those who pluck hair from
women’s faces and those who have it done for them and those

who make spaces between their teeth for beautification, changing
what Allah has created.”

4. Painting the Nails Red and Growing Them Long The fourth is
the other ugly custom, which has crept in from the profligate
women of Europe and affected many Muslim women, and that
is to paint their nails with red varnish, which is nowadays known
as “manicure”, in addition to which, some of them grow their
nails long—and some young men may do the same thing -even
though this constitutes a changing of Allah’s creation and incurs
Allah’s Curse upon the one who does it, as we have seen earlier. It
also entails imitation of the disbelieving women, which is forbid-
den in numerous traditions, including the words of the Prophet
(%8): “He who imitates any people [in their actions] is considered
to be one of them.”'®

It is also in conflict with the fifrah (way or religion):
WO“ uJ-L’ggj & a3
“[Adhere to] the fitrah of Allah upon which He has
created [all] people.”
[al-Ram (30): 30]

% Bukhai, 10,/306, 310, 311 and 312, Muslim, 6,/166-167, Aba Dawiid, 2/191, Tirmidhi,
3,/16, Dirami, 2/279, Ahmad in his Musnad, #4129, Tbn Battah in his a/-Zhinah, 1/136/1,
Abii Ya'la, 246/2 and Tirmidhi declared it to be authentic.

10 Abi Ya‘la, Ahmad in his Musnad and Aba Dawiad with 2 hasan chain.
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And the Prophet () said: “Five [actions] are from the fitrab:
circumcision, cutting the pubic hair (and in another narration:
“shaving the pubic area”) trimming the moustache, trimming the
fingernails and plucking the underarm hair.””'!

And Anas (radipAllabn ‘anku) said: “We were given a time limit
(and in another version: “The Messenger of Allah (#) imposed a
time limit on us’) with regard to trimming the moustache, shaving
the pubic hair, plucking the armpit hair and clipping the nails and

we were not to leave it for more than forty days.”'*

5. Shaving the Beard: The fifth—and it is similar to it in ugliness,
if it is not uglier than it, in the view of those who adhere to the
sound fitrah—is that which has put most of the men to trial: men
beautifying themselves by shaving their beatds, in imitation of
the European disbelievers, so much so that it has come to be
considered shameful by them for a groom to consummate the
marriage with his bride unless he is clean shaven; and this entails
numerous sins:

a. Changing Allah’s Creation; He, Most High says Regarding Satan:
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1 Bukhari, Muslim, Aba Dawiid, Tirmidhi, Nasa’1 and Ibn Majah.
102 Muslim, 1/153, Abii ‘Awanah, 1,/190 and Abia Dawad, 2/195, Nasa’i, 1/7, Tirmidhi,
4/7 and Ahmad in his Musnad, 3/122, 203 and 355.
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“Whom Allah has cursed. For he [Satan] had said: ‘1
will surely take from among Your servants a specific
portion. And I will mislead them, and I will arouse in
them [sinful] desites, and I will command them so they
will slit the ears of cattle, and I will command them so
they will change the creation of Allah.” And whoever
takes Satan as an ally instead of Allah has certainly
sustained a clear loss.”

[@-Nisa’ (4): 118-119]

This is a clear proof with regard to changing Allah’s creation
without authorisation from Him, Most High, in obedience to the
command of Satan and disobedience to the Most Beneficent,
the Almighty, the All-Powerful. And there is no doubt that the
Messenger of Allah (#) cursed those who change Allah’s beau-
tiful creation, as mentioned eatlier. There is also no doubt that
shaving the beatd is included in that curse. I only said: “without
authotisation from Allah...” in order that it should not be imagined
that that is included in the aforementioned changing of Allah’s
creation, such as shaving the pubic area and the like, which are
permitted by Islamic Law, and indeed, highly preferred, or even
obligatory.

b. Disobeying the Order of the Prophet (¥): “Cut the moustaches
short and leave the beards [as they are].”'®®

And it is well known that the order implies obligation, except
in the case of circumstantial evidence—and the circumstantial

evidence here supports the case that it is an obligation.

c. Imitating Disbelievers: The Prophet (#) said: “Trim the

103 Byykhard, 10,289, Muslim, 1/153 and Abi ‘Awanah, 1,/189 in their authentic compila-
tions; and it also supports the obligation.
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moustache and grow the beard, and be different from the fire-
worshippers.”'*

This also supports the case for it being obligatory.

d. Zmitating Women: This is because: “The Messenger of Allah
(#8) cursed those men who imitate women and those women who
imitate men.”%® '

And itis no secret that a man shaving the beard—by which Allah
has distinguished him from woman—is the clearest example of
imitating her. So it is hoped that among the evidences that we have
stated there is something that will convince those put to trial by
this sin—may Allah spate us and them from all that He does not
love and which does not please Him.

6. Engagement Rings: The sixth is the wearing by some men of
gold rings, which they call engagement rings. In addition to the
imitation of disbelievers that it entails—for it is a custom that
emanated from the Christians—it is a clear violation of the au-
thentic evidences that prohibit the wearing of gold rings by men,
and also by women, as you will come to know; these are some of
those evidences:

Firstly: “He (#) forbade the wearing of gold rings.”%
Secondly: It was reported on the authority of ‘Abdullah Ibn

‘Abbas (radiyAllahn ‘anhuma) that the Messenger of Allah (#&) saw
a man wearing a gold ring and he pulled it off and threw it away,

1% Muslim and Abt ‘Awanah in their authentic compilations on the authority of Abd
Hurayrah (radiy.Allahu ‘anhs)

105 Bukhati, 10/274 and Tirmidhi, 2/129 who declared it to be authentic

106 Bukhari, 10,/259, Muslim, 6/135, Ahmad in his Musnad, 4/287 and others
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saying: “One of you takes a live coal, and puts it on his hand!” It
was said to the man after the Messenger of Allah (%) had left:
“Take your ring and utilise it,” upon which he said: “No, by Allzh!
I will never take it after the Messenger of Allah (#) has thrown

it away.”'”

Thitdly: It was reported on the authotity of Abd Tha‘labah Al-
Khushani that the Prophet () saw a gold ring on his hand, and
he started to smack him with a stick that he had in his hand. When
the Prophet (%) was notlooking, he threw it away. He said: ‘I think

that we hutt you ot we made you lose money.”®

Fourthly: It was reported on the authority of ‘Abdullah Ibn ‘Amr .
(radiyAllabu ‘anbuma) that a man came to the Prophet (#) wearing a
gold signet-ring on his finger. The Prophet (8) turned away from
him. When the man saw his dislike of the gold, he threw the ring
away. He made an iron ring and wore that. He came to the Prophet
(#) who said: “This is worse, This is the ornament of the people
of the Fire.” The man departed, threw it away and put on silver
ring and the Prophet (#) kept silent about it.”*

Fifthly: “Whoever believed in Allah and the Last Day should
not wear silk or gold.”"?

Sixthly: “Any member of my #mmah who wore gold and died
while was wearing it, will not wear the gold of Paradise.”'!!.

197 Muslim, 6,/149, Tbn Hibban, 1,150, Tabarani, 3/150,/1-2 and others.

108 Nasa’i, 2/288, Ahmad in his Musnad, 4/195, Ibn Sa‘d, 7/416 and Abu Nu‘aym in
his Asbahan, 1,/400.

19 Ahmad in his Musnad, #6518, #6680 and Bukhari in his ALAdeb AFMufrad, #1021
119 Ahmad in his Musnad, 5/261 on the authotity of Abi Umimah (radiyAllihu ‘anhu)
with a hasan chain of narrators.

M Tmam Ahmad in his Musnad, #6556 and #6947 on the authority of ‘Abdullzh Ibn
‘Amr (radiyAllahu ‘anhuma) with an authentic chain of narrators.
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Section Thirty-Nine:
Adpvices for the Two Spouses

I certainly advise the two spouses to:

Firstly: That they both submit themselves to Allah and advise
each other to obey Him, Most Blessed, Most High, to adhere to
His Laws that are confirmed in the Qut’an and Sunnah and that
they do not give precedence to blind following of customs that
have overcome the people or the teachings of a school of Islamic
Jurisprudence, for Allah, the Almighty, the All-Powerful says:
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“It is not for a believing man or a believing woman,
when Allah and His Messenger have decided a matter,
that they should [thereafter] have any choice about their
affair. And whoever disobeys Allah and His Messenger

has certainly strayed into clear error.”
[al-Ahzab (33): 36]

Secondly: That both of them hold fast to what Allzh has enjoined
upon them, including the obligations they owe to each other and
the rights they have upon each other. So, for example, the wife
should not request equal rights from the husband in all matters
and nor should the husband take advantage of the rights with
which Allah, Most High has preferred him, such as being head of
the house and leader, causing him to ill-treat her or admonish her
without right, for He, Most High says:
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“And due to the wives is similar to what is expected of
them, according to what is reasonable. But the men have
a degree over them [in responsibility and authority].

And Allzh is Exalted in Might and Wise.”
[@/-Bagarah (2): 228]

And He says:
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“Men ate in charge of women by [rlght of] what Allah
has given one over the other and because they spend
their wealth on them. So righteous women are devoutly
- obedient, guarding in [the husband's] absence what
Allah would have them guard. But those [wives] from
whom you fear atrogance - [first] advise them; [then
if they persist], forsake them in bed; and [finally], ad-
monish them. But if they obey you [once more], seek
no means against them. Indeed, Allah is ever Exalted

and Grand.”
[@/-Nisa® (4): 34]

And Mu'‘awiyah Ibn Haydah (radip.Allihu ‘anbs) said: “What right
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can any wife demand of her husband?’ He replied: “You should
give her food when you eat. Clothe her when you clothe yourself,
not strike her on the face, and do not revile her (or separate from
her except in the house. And how could you, while you have gone
in unto each other [i.e. had intimate relations with each other],
except what is lawful upon them?).”'"?

And the Prophet (#) said: “Verily, the dispensers of justice
will be seated on seats of light beside Allah, on the right side of
the Most Beneficent, the Almighty, the All-Powerful, either side
of Him is the right side both being equally meritorious. [The
dispensers of justice are] those who do justice in their rules, in
matters relating to their families and in all that they undertake to
dO.”113 '

So if they both know that and act upon it, Allah, Most Blessed,
Most High will grant them a good life and they will live a pleas-
ant and happy life, for Allah, the Almighty, the All-Powerful

says:
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“Whoever does righteousness, whether male ot female,
while he is a believer - We will surely cause him to live
a good life, and We will surely give them their reward
[in the Hereafter] according to the best of what they

used to do.”

[#/-Nap! (16): 97]

112 Aba Dawiad, 1/334, Al-Hakim, 2/187-188 and Ahmad in his Musnad, 5/3 and 5
with a hasan chain of narrators
13 Muslim, 6/7 and Ibn Mindah in his @/ 7awhid, 1/94, who said that it is sahih hadith.
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Thirdly: It is incumbent upon the woman in particular, to obey
any orders her husband gives to her, within the limits of her
capabilities, for this is one of the things with which Allah has
preferred men over women, as mentioned in the two previous
Qut’anic verses:
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“Men are the protectors and maintainers of women.”
[al-Nisa® (4): 34]
And:
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“But the men have a degree over them [in responsibility
and authority].”
[@l-Bagarah (2): 228]

And numerous authentic traditions have been teported which
confirm this meaning and which make absolutely clear what a
woman’s rights are and what her responsibilities ate, should she
obey him or disobey him and it is essential that we cite some of
them here, in the hope that they will setve as a reminder to the
women of our time, for Allah, Most High says:

& SN

“And remind, for indeed, the reminder benefits the

believers.”
[al-Dhariyat (51): 55]

The first: “It is not lawful for 2 woman to fast (and in another

version: “a woman may not fast”) when her husband is at home
without his permission [except in Ramadan]; and she should not
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allow anyone to enter his house without his permission.”''*

The second: “When a man invites his wife to his bed and she
does not come, and he [the husband] spends the night being angry
with her, the angels curse her until morning (and in another vet-
sion: “until she returns”, or in another version: “until he becomes

pleased with her”).”'®

The third: “By Him in Whose Hand is the soul of Muhammad,
no woman can fulfil her duty towards Allah until she fulfils her
duty towards her husband. If he asks her [for intimacy] even if
she is on her camel saddle, she should not refuse.”!*¢

The fourth: “Whenever a woman harms her husband in this
wotld, his wife [from among the As#r % in Paradise] says: “You must
not harm him. May Allah destroy you! He is only a passing guest
with you and is about to leave you to come to us.”"

The fifth: It was reported on the authority of Husayn Ibn Mih-
san (radiyAllabu ‘anbu) that he said: ‘My [paternal] aunt told me: ‘I
went to the Prophet () for some need and he () said: “What is
this? Do you have a husband?” She replied: “Yes.” He (&) asked:
“How are you towards him?”” She said: ‘I do not fail him except
in the things that I am unable to do.” He (#) said: “[Look at] how
you are towards him, fot he is your Paradise and your Fire.””!*®

114 Bukhari, 4,/242-243, Muslim, 3/91, Abt Dawid, 1,/385, Nasa’1in his a/Kubra, 2/63,
Ahmad in his Musnad, 2/316, 444, 464, 476, and 500, Tahawi in his Muskil, 2/425 and
others.

15 Bukhari, 4/241, Muslim, 4/157, Aba Dawid, 1,334, Darami, 2,/149 and 150, Ahmad
in his Musnad, 2/255, 348, 386, 439, 468, 480, 519 and 538, and others.

116 Tbn Majah, 1/570, Ahmad in his Musnad, 4/381 and others. The hadith is sahih.

"7 Tirmidhi, 2/208, Ibn Majah, 1/621 and others

118 Thbn Abi Shaybah in his a+Musannaf, 7/47/1, Ibn Sa‘d, 8/459, Nasa’1, Ahmad in his
Musnad, 4/341, Tabarani in his a~Awsat, 1/170, Hakim, 2/189, Bayhadqi in his Sunan,
7/291 and othets.
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The seventh: “If a woman performs her five daily prayers, re-
mains chaste and obeys her husband, she will enter Paradise from
any of its gates that she wishes.”?

Section Forty:
The Obligation for a Wife to Serve Her Husband

I say: Some of the aforementioned traditions appear to prove
that it is obligatory for her to obey her husband and to serve him,
with the limits of her ability and among those of which there is
no doubt is that the first thing included in that service is service
in his house and the things associated with it, such as educating
his children and the like.

Scholars differed regarding this: Shaikh al-Islam, Ibn Taymiyyah
said in ‘AlFatawa’ (2/234-235): ‘The disagreement among the
scholars regarding whether or not she should serve him in such
matters as fixing the mattress, serving food and drink, baking bread,
grinding wheat and feeding his slaves and his livestock, such as
giving fodder to his riding beast and the like. Some of them said
that it is not obligatory for her to provide this service, but this
saying is weak, like the weakness of the opinion of those who say
that the obligation for her to provide companionship does not
necessarily entail sexual intercourse with him! This is because that
is not providing companionship to him with a/ma‘rif (all that is
good and lawful). Indeed, the person who is of equal status to his
travelling companion and stays with him in his accommodation,
if he does not assist him in his affairs, then he has not provided
companionship with a/-ma‘rif.

19 Ahmad, #1661 and Ibn Hibban, in his ‘S#bib’, on the authority of Ab@ Hurayrah
(radiyAllabu ‘anbs). This hadith is sahih or hasan, having been reported from a number
of sources
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It was also said—and this is the correct view—that it is obliga-
tory for her to serve him, because the husband is described in the
Book of Allzh as being the chief [of the household] and she is
desctibed in the Sunnah of the Messenger of Allah () as a helper,
[as mentioned eatliet,] and service is incumbent upon the helper
and the slave, because that is al-ma‘rif.

Then there are those among them who say that only light service
is incumbent upon het, while others claim that she is obligated to
serve with a/-ma‘raf. And this is the correct view, so it is incumbent
upon her to serve him with alma‘rif, as her like does to his like.
This [service] may take various forms, according to circumstances;
so the service of the Bedouin woman is not like that of a woman
who lives in a town, nor is the service of a strong woman like that
of a weak woman.’

I say: This is the correct view, insha’Allah, which is that it is ob-
ligatory for a woman to serve in the house; and it is the opinion
of Malik and Asbagh, as reported in ‘Fath Al-Bari’ (9/418), of
Abu Bakr Ibn Abi Shaybah as well as Al-Jawzajani, from among

- those adhering to the Hanbali school of Islamic Jurisprudence,

as stated in ‘A/-Ikbtiyarat’ (p. 145), and a group from among the
earlier and later generations [of Muslim scholars] and likewise, in
‘Al-Zad’ (4/46)."*° And we have not found any solid evidence for
those who say that it is not obligatory.

As for the claim of some of them that the marriage contract
only requires giving pleasure and enjoyment, not service, it is re-
jected, because the woman receives pleasure and enjoyment also
from her husband, so they are equal in this respect. And it is well
known that Allah, Most Blessed, Most High has enjoined upon the

120 Zad Al-Ma‘ad’ by Ibn Qayyim Al-Jawziyyah.
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husband something else for his wife, which is to provide for her
needs, clothe her and give her a place to live; so fairness requires
that she provide something else for him in return for that, and that
is naught but to serve him. This is especially true since, according
to the evidence of the Noble Qur’an, he has a degree over her,
as we stated earlier. If she does not serve him and he is forced
therefore to undertake the service of the house himself, this would
in effect, make her the one with a degree over him, which is the
opposite of what the Qur’anic verse says, as is clear. Therefore, it
is established that she must serve him, and that is what is meant.

In addition, the man undertaking this responsibility clearly entails
two things: that the husband is preoccupied with housework and
is thus prevented from earning a living and other responsibilities.
While the wife remains at home without petforming any of the
tasks incumbent upon her; and the wrongfulness of this is cleatly
apparent in Islamic Law, which declares equal rights between the
two spouses—and indeed, has given preference to the man by
granting him a degree over her. For this reason, the Messenger
of Allah (#) was unsympathetic towards his daughter, Fatimah’s
(radiyAllabn ‘anhd) complaint, when: ‘Fatimah (radipAllahu ‘anha)
went to the Prophet ($) complaining about the bad effect of
the grindstone on her hand. She heard that the Prophet () had
received a few slave girls. But [when she came there], she did not
find him, so she mentioned her problem to ‘A’ishah (radiy.Allahu
nha). When the Prophet (#) came, ‘A’ishah informed him about |
that. ‘All (radiy.Allahn ‘anks) said: ‘So the Prophet () came to us
when we had gone to bed. We wanted to get up [on his arrival] but
he (%) said: “Stay where you are.” Then he came and sat between
me and her and I felt the coldness of his feet on my stomach. He
(#8) said: “Shall I direct you to something better than what you
have requested? When you go to bed say: ‘SubhanAllah’(Glorified
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be Allah) thirty-three times: “4+HamduLillah’ (all praise and thanks
be to Allah) thirty-three times, and ‘A/ihu Akbar’ (Allzh is Greater)
thirty-four times, for that is better for you than a servant.”” [‘Ali
said:] ‘T have never failed to recite it ever since.” Somebody asked:
‘Even on the night of the battle of Siffin?’ He said: ‘Even on the
night of the Battle of Siffin.””"*!

So you see that the Prophet (#8) did not say to ‘Ali (radiv.Allabu
‘anbu): “Thete is no setvice incumbent upon her, it is only in-
cumbent upon you.” He did not favour anyone in his ruling, as
Ibn Al-Qayyim said; and whoever desired more information on
this subject, he should tefer to his admirable book “Zad Al--Ma'‘ad’
4/45-46.

But one of what has preceded regarding the obligation upon
the wife to serve her husband negates the preferability of a man
sharing that with her, if he finds the time and the opportunity to
do so. Indeed, this is a part of good companionship between two
spouses, which is why ‘A’ishah (radiy.Allabu ‘anha) said: ‘He used
to keep himself busy helping members of his family [i.e. serving
his family] and when it was the time for the prayer, he would go
out for prayet.’

It is narrated by Bukharti (2/129 and 9/418) and Tirmidhi
(3/314), who declared it to be authentic, by Al-Mukhallis in 24/
Mukhallisiyyat’ (66/1),1bn Sa‘d (1/366) and Tirmidhi also narrated
it in ‘AlShama’il Al-Mubammadiyyah’ (2/185),'** from another
source, with the words: “He was a human from among other
humans. He himself removed the lice from his clothing, milked

121 Bukhari 9/417-418

122 Refer to the complete English translation of by A/-Shamd’il Al-Mubammadiyyah’ of
Imam Tirmidhi published by Dir as-Sunnah Publishers, Birmingham, United Kingdom,
1st ed., 2020 under the title: “The Sublime Beauty of the Prophet (§&)’.
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his goats, and did all his work himself.” Its narrators are those
of authentic ahadith, though there is weakness in some of them.
However, it was narrated by Ahmad and Abt Bakr Al-Shafiq, as I
have confirmed by ‘Silsilah Al-Abadith Al-Sahibab’ no. 670].

And Allah is the Granter of Success.
This is the end of what Allah, Most Blessed, Most High has al-

lowed me success in mentioning from among the correct manners
of marriage in this treatise.

Glory be to You, O Allah and all praise and thanks be to You.
1 bear witness that none is worthy of worship except You and
1 ask Your Forgiveness and turn to You in repentance.
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